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With the Name of Allah, the Most Merciful, the Bestower of Mercy 


Indeed, the praise is for Allah. We praise Him, we seek His aid and His 


_ forgiveness. We seek refuge with Allah from the evils of our own souls 


and from our evil deeds. Whomsoever Allah guides, then none can 
misguide him and whosoever Allah misguides, then none can guide 


him. And I testify that none has the right to be worshipped besides | 


Allah alone, without any partner, and I further testify that Muhammad 


is His servant and Messenset ). 


To proceed 


So this is a Gundistion of my book, The Salafi Methodology: Its Definition, 


Distinct Characteristics and its Call Towards Rectification, into the English 
language. It was carried out by [...]) Hasan Husayn as-Somali - may — 


Allah keep him safe. And since I am not proficient in the English 
language and I am not grounded in it, then the translation is his 
responsibility. Indeed, I have given him permission for this translation 
and the printing of this book.’ I ask Allah to place his effort and his - 


action in his scale of good deeds and to accept from us righteous deeds — 


done for His noble Face. Indeed, He is the All- Hearing, the One who 


answers the supplication. 


_ Written by: | 
~ Muhammad Ibn ’Umar Salim Bazmiil 


13 of Rajab, 1431H © 


Makkah al-Mukarramah, al-’Awali 


SOKO oe 


1 publisher’s Note: The honorific titles mentioned here were left out at the request 


of our brother, Hasan as-Somali. 
? Publisher’s Note: The translation of this book was a co- operative effort between 
brothers: I Hasan as- -Somali and Qaasim Mutiva. : 


Indeed, all praise is due to Allah. We praise Him, seek His aid, assistance 
and His forgiveness. We seek refuge in Allah from the evil within 
ourselves and the evil of our actions. Whoever Allah guides cannot be 
led astray and whoever Allah misguides then no one can guide him. I 
bear witness that there is nothing worthy of worship except for Allah 
without any partner. And I bear witness that Muhammad (&%) is His 
servant and Messenger. 


“O you who believe, fear Allah as He should be feared 


and do not die except as Muslims.” 
[Stirah Ali-Imran 3:102] 
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“O people, fear your Lord who created you from a 
single soul and created from this soul its mate and sent — 
forth from the two of them many men and women. And 
fear your Lord through whom you demand your mutual 
rights, and [fear Allah] concerning the ties of kinship. 
Indeed, Allah is always observing you.” 

[Sirah al-Nisa’4:1] 
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“O you who believe, fear Allah and speak directly and 
forthright. He will rectify your affairs and forgive you 
of your sins. And whoever obeys Allah and His 
Messenger has [truly] achieved a great achievement.” 
[Sarah al-Ahzab 33:70-71] 


As to what follows: 


The most truthful speech is the speech of Allah, and the best guidance 


is the guidance of Muhammad. The most evil of affairs are the newly 


invented matters and all newly invented matters are considered 
religious innovation (bid‘ah) and every religious innovation (bid‘ah) is 
misguidance and all misguidance is in the Hellfire. 


To proceed: This is a book that was written concerning the Salaft 
methodology, its definition, distinct characteristics and its call towards 
rectification.:I presented it to those of my brothers who were 
participating in the scholarly educational seminar in al-Zulfi in the year 
1429 H/2008 CE during the Islamic month of Rabi al-Thani from the 26" 
to the 28" [May 2°*-4""]. 


have compiled it to include three primary objectives and a conclusion. 


_ The First Objective: The definition of the Salaft methodology, it 
principles, the ruling concerning adenine to it and the mention of its 
virtue. | 


The Second Objective: The distinguishing characteristics of the  Salaf 
methodology. 


The Third abiecive The call towards rectification that exists ehin 
the Salaft methodology. _ cae 


The Conclusion: Words of some of the Imams pertaining to adhering to 
the Sunnah and learning the ge | 


I ask that Allah grants everyone success, steadfastness and guidance. 
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The First Objective 
The Definition of the Sa laft Methodology, its 
Principles, the Ruling Concerning Adhering 
To it and the Mention of its Virtue 


The word ‘methodology (manhaj)’ refers to a way and a clear path. In ~ 
this context, it is considered a pathway and a clearly defined course — 
that leads towards the knowledge of a particular affair. The term Salaft 
is an ascription to the Salaf. In the Arabic language everyone who 
preceded you from your forefathers and relatives are considered your 
Salaf [predecessors]. The plural of Salaf is sullaf or aslaf. The phrase al- 
-Qawm al-Sullaf [in Arabic] means: The people who have preceded you. 


An example of this is ‘Abd al-Rahman Ibn ‘Abdullah al-Salaft (d.576H) 
the famous Scholar of hadith, and there are others from amongst the — 
Scholars of the past who have formally used this pata to the Salaf 

[the pious predecessors]. | 


So the intended meaning here is what the Messenger of Allah (3) was | 
upon, his Companions and those who followed them ‘upon | 
righteousness. : 


Therefore, the Salafi methodology is the path through which devout 
observance of the way of the Messenger (&) and his companions can be 
achieved. Or [it can also be said that] the Salafi Methodology is to 
traverse upon the path of the Companions and imitate them in the way 
that they used to follow the Messenger (i) and apply the narrations. 


Linguisticalty. salaft is an ascription to the Salaf. This term can often be 
found in the speech of the people of knowledge in many places. The 
term Salafiyyah [or salafism] is what the people of hadith are upon, those 
who are the people of the Sunnah and the Jamd‘ah. These are some of 
the names that are used to describe the people of the Sunnah and the 
ce ‘ah: | He 
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Ahl al-Hadith (The people of hadith) — 
Ahl al-Sunnah wa al-Jamda‘ah — 

Al- “Salafiyan 

Atba' al-Salaf (The followers of the e Salaf 


Allah (&) said: 


cr das, >- ° 
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“And whoever opposes the Messenger after guidance 
has been made clear to him, and follows other than the — 
way of the Believers; We will direct him towards the | 
path which he has chosen, and burn him in Hell - and 
what an evil destination..” [Sirah al-Nisa’4:115] , 


The way of the believers is firstly and foremostly describing what the 
Companions were upon. So abandonment of their way is deemed as 
_ following other than the path of the Believers. 


The Messenger of Allah (&) said, “Cling to my Sunnah and the way of 
the rightly guided Khulafa’ [Caliphs] who will come after me” 


Abii Hatim Ibn Hibban (d.354H) - ** - stated, “In his statement (), 
“Cling to my Sunnah,” which he (%) mentioned when speaking about 
the differing that will occur within his Ummah is a clear illustration that 
whoever continuously sticks to the Sunnah, speaks in accordance with it 
and does not turn away from it [to delve into] opinions will be from the 


* This hadith is Hasan (sound). It is narrated upon the authority of al-‘Irbad Ibn 
Sariyah («). It was collected by Ahmad in the Musnad (4/126-127), al-Darimi (no. 
2676) in the introduction, al-Tirmidhi (no. 2676), Abi Dawid (no. 4607), and Ibn 
Majah (no. 42 and 45). Al-Albani has authenticated this narration in Irwa‘ al-Ghalil 
(8/107, no. 2455). 
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Saved Sect on the Day of Resurrection - may Allah favour us to be 
amongst them.” 


T en hid [Aba Hatim Ibn Hibban] entitled a eit ‘A mention of the 
narrations that explain what is obligatory upon the individual as it 
relates to adherence to the Sunan of Muhammad (&%), and safeguarding 
oneself from anyone who rejects [the Sunan] from the people of 
innovation (bid‘ah), even if they attempt to beautify this and make it 
seem pleasing to his eye.”’ 


Thawban stated that the Messenger of Allah (#) said, “There will 
always remain a group from my Ummah steadfast and manifest upon 
the truth. They are unharmed by those who desert them and they will 
remain like this until the order of Allah is established.” 


Abu ‘Isa al-Tirmidhi (d.274H) said, “This hadith is Hasan Sahih. I heard 
Muhammad Ibn Isma'll say: I heard ‘Alt Ibn al-Madini (d.234H) say...He 
mentioned this hadith, ‘There will always remain a group from my 
nation steadfast and manifest upon the truth.’ ‘Ali said: ‘They are the 
people of Hadith.” 


Mu awiyyah Ibn Abi Sufyan stood up amongst us and said, “Indeed the 
Messenger of Allah (8) stood up before us and said, ‘Verily, those who 
preceded you from the People of the Book divided into seventy-two 
sects; and this nation will divide into seventy-three sects. Seventy-two 
of these sects will inhabit the Hellfire and one will be in Paradise. And 
this is the Jamda‘ah.”” 


* Sahih Ibn Hibban (1/180). 

This hadith is mutawatir, refer to Igtida’ al-Sirat al-Mustagim (p. 6) and Nazm al- 
Mutanathir min al-Hadith al-Mutawatir (p. 93). 

> Sunan al-Tirmidhi (no. 2229). 

* Sahih li ghayrhi (authentic due to supporting narrations) and some have sointed = 
to the fact that it could be considered mutawéatir. It was collected by Ahmad in his 
Musnad (4/102), Abi Dawid (no. 4597) and al-Ajurri in his book al-Shar‘iyyah 
(1/132, no. 31) of the checked edition. This narration has been authenticated by 
the person who checked the book Jami‘ al-Usul (10/32) and by al-Albant in Silsilah al- 
-Ahadith - al-Sahihah (no. 204). Al-Albani also mentioned a number of hadith that 
strengthen this narration. Refer to Nazm al-Mutanathir min al-Hadith al-Mutawatir > 
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Al-Tirmidhi reported upon the authority of ‘Abdullah Ibn ‘Umar that | 
the Messenger of Allah (i) said, “There will come a time for my nation. 
which will resemble what befell the children of Isra’ll step by step. 
Verily, the children of Isra’il divided into seventy-two sects; and this 

nation will divide into seventy-three sects. All of them will reside in the 


Hellfire except for one. They asked: ‘Who are they O Messenger of 


Allah?’ He aioe ‘Those who are ‘upon what Tam upon, ani: my | 


sd 


| ‘Companions.’ 


, 
COM OO 


(p. 32- 34). Refer to The Status of the Peaple of Hadeeth - Their Feats and Praisenorthy 
Effects in the Religion by Rabi’ Ibn Hadi, Salafi Publications. | | 
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The Fundamental Principles of Salafiyyah 
The Salaft methodology stands upon three fundamental Pringles. ; 


1. The First: Sincerely directing all worship to Allah (a). lone: | 
2. The Second: Holding fast to the Jamd‘ah, and hearing and 
obeying [the Muslim rulers]. 
3. The Third: Being extremely cautious of innovation (bid ah) and — 
7-3 the people of religious innovation. 


From the evidences that provide textual support for these fundamental 
| principles ' is the following: 


Al-‘Irbad Ibn Sariyah (#5) said, “The Messenger of Allah (é&) 
admonished us one day after the early morning prayer. The admonition 
was heartfelt and eloquent and caused the eyes to shed tears and the 
— hearts to tremble. A man from amongst us said, ‘Certainly, it is as if this 
is a farewell admonition, so with what do you advise us, O Messenger of 


Allah (&)?’ He replied, ‘I advise you to fear Allah and to listen and obey _ 


those in authority over you even if it were an Abyssinian slave. Indeed, 

whoever from amongst you lives long will witness much differing. And 
beware of newly invented matters for surely they are misguidance. 
Whoever from amongst you lives to witness this, then cling to my © 
Sunnah and the way of the rightly guided Khulafa’ [Caliphs] who will 
come after me and grab hold of it with your molar teeth.” 


ein Ibn Abi Salih said upon the authority of his father who navpated 
from Abii Hurayrah (4) that the Messenger of Allah (:88) said, “Indeed, 
Allah loves for you three things and despises for you three things. He 
loves for you that you worship Him alone and that you do not associate 
any partners with him; that you hold on to the rope of Allah altogether; 
and that you advise those who have been placed in authority over you. 


7 This hadith is established and the sources have already been mentioned. 
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Allah despises for you gossip, the wasting of wealth and incessant 
Guesnonine, 


These three principles have been explicitly mentioned in the narration 
of Zayd Ibn Thabit (#) who said, “I heard the Messenger of Allah (#) 


say, ‘Allah will brighten the face of the one who hears from us a hadith _ 


(narration), memorizes it and then conveys it to others. Perhaps, the 
one who conveys it does not comprehend it, and perhaps the one 
carrying figh conveys it to one who has more understanding than 
himself. There are three characteristics which when present the heart 
of a Muslim will never harbor any vindictive feelings: Sincerely 
performing an action for Allah, advising those who have been placed in - 
authority over you and holding fast to the Jama‘ah. Indeed their call 
protects all those behind them.” 


These three characteristics encompass everything that the people’s 
Religion and their worldly affairs are built upon. Shaykhul-Islam 
Muhammad Ibn ‘“Abdul-Wahhab (d.1206H) said, “There is no deficiency 
in a person’s Religion or worldly affairs except due to a discrepancy i in 
these three things or some of them.”* — 


There is no doubt that following the legislation of Islam requires — 
abandonment of innovation (bid‘ah) and its people. Here is an 
explanation of these principles: 


\A 
OOOO 


* Related by Malik in his Muwatta (no. 1863), Ahmad in his al-Musnad and collected 
by Muslim (no. 1715) without his saying, “And that you advise those who have 
been placed in authority over you.” | 

* This hadith has been transmitted with chains which are authentic, chains which 
are hasan (sound) and others which are ma'lilah (defective) upon a group of the 
Companions. This hadith is mutawatir (frequently narrated). Refer to the treatise 
Dirdsah Hadith Naddara Allah ‘Imra’an by Shaykh ‘Abdul-Muhsin al-‘Abbad. 

> Mas@’il al-Jahiliyyah, which is part of the collection entitled Majmia‘ al- lawns al- 
Najdiyyah; al-Maktabah al-Salafiyyah print, Egypt, (p. 236-237). 
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The First Principle 


Establishing the Worship of Allah (4) Through 
Adherence to the Book (the Qur'an) and the Sunnah 
According to the Understanding of the Pious 

Predecessors (al-Salaf al-Salih) — 


Establishing this involves solely worshipping Allah without directing 
worship to other than Him, and to only worship Him in the manner 
that He has legislated. This is the actualization of the phrase which 
indicates absolute sincerity, “I bear witness that there is nothing 
worthy of worship except for Allah; and I bear witness that Muhammad 
(8%) is His servant and Messenger.” Thus, the Religion is established 
upon two foundations: 


1. That we do not worship anything except Allah. 
2. That we do not worship Allah except in the manner that He 
legislated. | 


This is the first fundamental principle that the Salaft methodology is 
built upon: The establishment of Allah’s worship by following His 
legislation. Those who oppose this stray away from the Straight Path. 


Abt Hurayrah () narrated that the Messenger of Allah (#) said, 
“Indeed I have left behind me two things and you will never go astray 
after them: The Book of Allah (the Qur’an) and my Sunnah. The two will 
never separate until they meet me at the Hawd (Pool).”* 


Ibn ‘Abbas (*) narrated that, “The Messenger of Allah () delivered a 
khutbah (sermon) to the people during his farewell sermon wherein he 
said, ‘O people, I have left you with something that if you adhere to it, 


* Collected by al-Daraqutni in his Sunan (4/245), al-Mustadrak (1/284, no. 324) and 
al-Bayhaqi in al-Sunan al-Kubra (10/114). It was also mentioned in Majma‘ al-Zawa@’id 
(9/163). This hadith is raised to the level of Hasan li ghar (sound due to other 
supporting narrations). 
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you will never be misguided: The Book of Allah the Qur an) and the 
Sunnah of His Prophet (38).” i | = 


7 Kathir iin ‘Abdullah Ibn ‘Amr Ibn ‘Awf narrated from his father who 
narrated from his grandfather that the Messenger of Allah (&%) said, “I — 
have left you with two things you will never stray so long as you cling 
to them: The Book of Allah (the Qur'an) and the Sunnah of His ea 

@).” 


Whoever dings to » the Book of Allah (the Qur'an) aad the ee will be — 
guided. The Companions were the most knowledgeable people 
concerning them both. So whoever follows the Book of Allah (the 
Qur'an) and the Sunnah upon the understanding of the— pious 
predecessors (al- “Salaf al-Salih) will be safe. 3 


aS Se 


— * Related by al-Bayhaqi: see the previous footnote. | 
” Related by Ibn ‘Abd al-Barr in his book al-Tamhid. 
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‘The Second adele 
Holding Fast to the Jama‘ah, and Hearing 
And Obeying [the Muslim Rulers] _ 


The [People a sunnah] hold fast to the Jama ah and fulfil the rights of 
those who have been placed in authority, and the greatest of these 


— rights and the most serious of them is obeying those in authority so 


long as they do not command with disobedience.’ 


Allah @ Z) said, | 
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“O you who believel Obey Allah and bey the a 
Messenger, and those in authority from among you. | 
And if you differ in anything amongst yourselves, then 
refer it back to Allah and His Messenger, if you believe 
in Allah and in the Last Day. That is the best and most © 
suitable determination.” [Sirah al-Nis@ 4:59] 


* The meaning of the statement “There is no obedience to the ruler if he 
commands with something which is considered disodience to Allah,” is that there 
is no obedience in that particular affair which involves disobeying Allah. So if he 


_ [the ruler] commands with something that is impermissible, then it is compulsory 


that he not be obeyed in that affair because obeying Allah is the greater of rights. _ 
However, it should not be understood from this that if he commands with 


_ disobedience that there is no hearing and obeying him whatsoever. Rather, he is to. 


be absolutely obeyed unless he commands. with disobedience, and in that specific 


scenario he is not to be heared or obeyed. Refer to Mu’amalah al-Hukkam (p. 78). 


49. 


In this dyah is proof that it is obligatory to hear and obey [those in | 
authority] when they command with something so long as it does not 
oppose obedience to Allah and His Messenger (G3). 


‘Ali (4) narrated that the Messenger of Allah (#) dispatched a military 
party and appointed a man from the Ansar as its leader. He commanded 
them to obey the man who was appointed. Later the man who was 
appointed to lead them became angry and said, “Didn’t the Prophet (#) 
command you all to obey me?” They responded saying, “Of course.” He 
then said, “Then I have decided that after you have gathered firewood 
and started a fire, you should enter into it.” So they gathered the 

firewood and started the fire but when they were just about to enter 
the fire, they began to look at one another. Some of them said, 
“Certainly, we have followed the Prophet (#) in an effort to flee the 
fire so should we really enter it?” While they were in this state, the 
cinders of the fire died down and the anger of their appointed leader — 
abated. This was mentioned to the Prophet () and he said, “If they - 
had entered into that fire, they would never have left it. Obedience is 
only to be observed in the matters that are good.” 


Ibn ‘Umar (*) narrated that the Prophet (#8) said, “Hearing and > 
obeying is obligatory so long as [a person] is not commanded with 
disobedience. If someone is commanded with disobedience, then there 
is no hearing or obeying.”* 


The Messenger (8) placed a great deal of emphasis upon the 
importance of obeying the Muslim leader to the extent that he made 
holding fast to the Jama‘ah of the Muslims and their leader a means of 
safeguarding oneself from the callers to the gates of the Hellfire. 


Busr Ibn ‘Ubayd Allah al-Hadrami said: Abii Idris al-Khawlani said that 
he heard Hudhayfah Ibn al-Yaman (+) saying, “The people used to ask 
the Messenger of Allah (&) about the good but I used to ask him about 
the evil out of fear that it might reach me. So I asked him, ‘O Messenger 
of Allah (8), certainly we lived in a period of ignorance and evil, but 


* Related by alBukhan (no. 2955) and Muslim (no. 1839). 
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Allah provided us with this good. Will there come after this good any 
evil?’ He said: ‘Yes.’ I said: ‘And after this evil will there be any good?’ 
He said: ‘Yes but it will be tainted.’ I said: ‘What will taint it?’ He said: 
‘There will be a people who seek guidance in other than my guidance. 
You will recognize some of what you see from them and rebuke other 
things.’ I said: ‘Then after that good will there be evil?’ He said: ‘Yes, 
callers to the doors of the Hellfire, whoever answers their call will be 
thrown into it.’ I said: ‘O Messenger of Allah ($s), describe them for us.’ 
He said: ‘They are from our own people and they speak with our 
tongue.”' I said: ‘So with what do you command me if this were to reach 
me?’ He said: ‘Hold fast to the Jamd‘ah of the Muslims and their Imam.’ I 
said: ‘What if there is no Jama‘ah or an Imam?’ He said: ‘Then abandon 
all of the factions even if this means that you have to bite onto the root 
of a tree until death overtakes you, and you are in this state.’”” 


In another transmission of this narration we find the obligation of 
hearing and obeying the Muslim rulers even if they were to take your 
wealth and beat your backs. 


Abi Sallam Bid Hudhayfah Ibn al-Yaman (#:) said, “I said, ‘O 
Messenger of Allah (), indeed we were in [a period of] evil and Allah 
gave us this good that we are currently in. Will any evil appear after 
this good?’ He said: ‘Yes.’ So I said, ‘Will there be any evil after this 
good?’ He said: ‘Yes.’ So then I said, ‘So then will there be any evil that 
will follow that good?’ He said, ‘Yes.’ I said, ‘How [will this occur]?’ He 
said: ‘There will appear after me Imams who do not follow my 
guidance, nor will they follow my Sunnah. There will arise from 
amongst them men whose hearts are like the hearts of devils yet they 
are in the bodies of men.’ I said, ‘How shall I conduct myself, O 
Messenger of Allah (), if 1 were to reach such a time?’ He said: ‘Hear 


* One should pause at the description of the callers to misguidance. The Messenger 
(#) instructed us to hold fast to the jama‘ah when the callers to misguidance are 
numerous. This is the way to successfully safeguard oneself from the trial and 
tribulation of these individuals, and not by declaring the leaders of the Muslims to 
be disbelievers, revolting against them or by turning the hearts of the people 
against them. 

’ Related by al-Bukhari (no. 3606). 
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and ee the leader even if he were 2 to beat your back and take your 
wealth, Listen and obey!” ? : o | 


Furilist ihe ies the narration of Abii Sallam came in the form of a 
narration transmitted by Khalid Ibn Khalid al-Yashkuri who said, “I set 
out at a time when Tustar (Shushtar)’ had been conquered and 
continued until I arrived in al-Kifah. I entered the mosque [of al-Kiifah] 
and found myself in a gathering of individuals and there was one man 
that stood out. He had nice teeth and was clearly from the men of the 
Hijaz. So I inquired: ‘Who is this man?’ The people replied: ‘Do you not | 
know him?’ So I said: ‘No.’ Then they said: ‘This is Hudhayfah Ibn al- 
Yaman, the Companion of the Messenger of Allah (#%).’ Then I sat down 
while he spoke to the people, and he said: ‘Indeed the people used to 
ask the Messenger of Allah (4%) about the good but I used to ask him 
about the evil.’ Then the people began to reproach him for this. He then 
said to them: ‘I shall inform you concerning what you have found 
strange. Islam came at the time that it did and appeared before us as an 
affair that was distinctly different from the period of ignorance. I was 
given understanding of the Qur'an, so when men used to come and ask — 
about the good I used to ask [the Prophet (4)] about the evil. I said to 
him: ‘O Messenger of Allah (4), will there come after this good any evil 
_ just as there was evil that existed before it?’ He said: ‘Yes.’ I then said: 
‘Then what will protect us, O Messenger of Allah (&)?’ He said: ‘You 
will find protection in the sword.’ Then I said: ‘Will any of this remain 
after the use of the sword?’ He said: ‘Yes. There will be corrupt 
leadership and there will be an unstable agreement.’ I said: ‘Then 
what?’ He said: ‘Then callers to misguidance will come forth. If at that 
time Allah has decreed that there should be a Khalifah (Caliph) who 
beats your back and takes your property, then obey him. Otherwise, 
you should die biting on to the root of a tree.’ I said: ‘Then what?’ He 
said: ‘The Dajjal (Anti-Christ) will appear with a river and a fire. 
| Whoever enters his fire will receive his reward and be relieved of his 
burden; and whoever enters his river will be assured of his burden and 


cde Related by Miskin ie 1847). on | | , 
-? Translator’s note: Tustar or Shustar as it is pronoiniced in Persian is tie sreateet 3 
city of Khiizestan which is a province of modern day Iran situated near the Karun | 

River in southwest Iran. See Mu‘ jam al-Buldan (2 /29-31). | . 
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be deprived of his reward.’ I said: ‘Then what?’ To which he replied: 
‘Then a mare will not deliver a foal that can grow old enough to be 
mounted except that the Hour will be established.” The term [ <, geal 


J&')] mentioned in | this narration refers to a Peon description or 


type of man. 


The Messenger of Allah (&) instructed us to obey the Muslim leader 


even if we see from him things that we dislike to the extent that we 
should not raise a single hand in disobedience of him. 


‘awf Ibn Malik (4) narrated that the Messenger of f Allah (2) said, “The 


_ best of your Imams [leaders] are those whom you love and those who 


love you; they are those whom you supplicate for and those who 
supplicate for you. The worst of your Imams are those whom you 


dislike and those who dislike you; they are those whom you curse and 


those who curse you.” It was said, ‘O Messenger of Allah (a), should we 
not overthrow them with our swords?’ Then he said: “No, so long as _ 


they establish the prayer amongst you. If you see something from your 


leaders that you dislike, then you should dislike his action without | 
raising a hand in disobedience.” | 


In a similar narration, “The best of your Imams are those whom you 
love and those who love you; they are those whom you supplicate for 
and those who supplicate for you. The worst of your Imams are those 
whom you dislike and those who dislike you; they are those whom you 


curse and those who curse you.” They said, “We said: ‘O Messenger of 


Related by Ahmad in the Musnad (5/386) and Ibn Hibban (al-Ihsan, 13 j 298). This 
hadith has been authenticated by Ibn Hibban and also the person that checked al- 
Ihsan. In the completion | of this narration comes the wording of his statement: 


“Then what will protect us, O Messenger of Allah (8)? He said: You will find 


protection in the sword.” Qatadah (d.104H) considered this a reference to the 
apostasy that occurred during the time of Abii Bakr. And concerning his statement, 
“There will be corrupt leadership and there will be an unstable agreement.” This is 
a reference to a truce. His statement, “unstable or tainted,” refers to the existence 
of resentment and malice. The benefit of this narration is that it provides support 
for the narration of Abi Sallam who narrated upon Hudhayfah. So the [problem of 
the breakage i in the chain is resolved - and Allah knows best. 
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Allah (&), should we not overthrow them with our swords if that 
happens?” He said, “No, so long as they establish the Prayer amongst 
you. No, so long as they establish the Prayer amongst you. Whoever has 
someone placed in authority over him and then witnesses them 

committing an act of disobedience to Allah, then they should detest the 
disobedience of Allah that he committed but he must not raise a single 
hand in disobedience.” es 


The Messenger of Allah (&) placed great emphasis upon the 
importance of hearing and obeying the Muslim rulers to the extent that 
he made this issue a means for entering Paradise. 


Abt Hurayrah (4) narrated that the Messenger of Allah (8) said, “All 
of my nation will enter Paradise except for those who refuse.” They 
said, ‘And who would refuse?’ He said, “Whoever obeys me enters 
Paradise and whoever disobeys me has certainly refused.” 


Abi Hurayrah (4%) narrated that the Messenger of Allah (#8) said, 
“Whoever obeys me has obeyed Allah and whoever disobeys me has 
disobeyed Allah. Whoever obeys my amir (appointed leader) has obeyed 

me and whoever disobeys my amir has disobeyed me.” | 


So examine - may Allah have mercy upon you - how the Messenger of 
Allah (#) established a connection between obeying him and obeying 
the Muslim leader, and disobeying him and disobeying the Muslim 
leader. Similarly, examine the way that he established a connection 
between his obedience and entering Paradise, and likewise his 
_ disobedience and refusing to enter Paradise. | 


The end result is: Whoever obeys the Muslim leader has Pier the 
Messenger (8), and whoever obeys the Messenger (4) enters Paradise. 
Whoever disobeys the Muslim leader has clearly disobeyed the 


* Related 4 by Muslim (no. 1855). | | 
? Related by al-Bukhari (no. 7280) and Muslim Gio: 1835). 
* Related by al-Bukhari (no. 7137) and Muslim (no. 1835). 
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Messenger (&%), and whoever disobeys the eee (3) has clearly 
refused to enter Paradise. 


T rhe Niléséenger of Allah (#) considered the abandonment of the solemn 
pledge of support (bay‘ah) and disobeying the Muslim leader 
abandonment of the Jama‘ah [community] of the Muslims; and this is a 
door that leads to leaving the Religion. 7 


‘Abdullah narrated that the Messenger of Allah (&) said, “The blood of 
a Muslim who bears witness that there is nothing worthy of worship 
except for Allah and that I am the Messenger of Allah (4) is forbidden 
except in three circumstances: The married adulterer, a life for a life, 
and the one who has abandoned his Religion and has forsaken -_ 
Jama ah. ie a Ges ; 


~ Look at the way that the Messenger (de) linked abandonment of the 
religion to forsaking the Janae ‘ah. | 


Ibn ‘Abbas (#) narrated hat the Srophet (&$) said, “whoever witnesses 
something from his leader that he dislikes let him remain patient since 
the one who forsakes the Jama‘ah the distance of a hand span and dies 
in that state does not die except in a state of Jahiliyyah (pre- Islamic 
ignorance).”” 


Nafi’ (d.117H) said, “Abdullah Ibn ‘Umar came to ‘Abdullah Ibn Muti 
during the events of al-Harrah at the time of Yazid Ibn Mu‘dwiyah and 
he said: ‘Lay down a cushion for Abii ‘Abd al-Rahmaan.’ So he said: ‘I 
have not come to you to sit. I came to you to inform you of a narration 
that I heard from the Messenger of Allah (4). I heard the Messenger of 
Allah (&%) say: ‘Whoever removes a single hand from obedience [to the 
Muslim leader] will meet Allah on the day of Resurrection with no 
argument in his defense. Whoever dies without having offered the 


: Related by al- Bukhari (no. 6878) and Muslim (no. 1676) and the wording is is that of 
Muslim. 
* Related by al-Bukhari (no. nee and by Muslim (no. 1848), 
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sdlen n pledge of ee tee ah) has died the death of pablinya h (ore: | 
Islamic ignorance). ee 


ae Fook closely - may ‘Allah grant you. success in attaining the eriatti = at 


how the Messenger (#) placed such great emphasis on the issue of | 
obeying the Muslim leader in permissible altars and how he warned as 


against disobeying him. 


= ‘Aniother example of this is the hadith narrated by Irbad ibn sane (a) oe 
who said, “The Messenger of Allah (&) addressed us after the early 


- morning Prayer with an eloquent admonition that caused the eyes to _ 


_ shed tears and the hearts to tremble. Then aman said: ‘It is as ifthisisa | 


farewell admonition so what do you advise us with?’ He said: ‘Ladvise : 
you all to fear Allah and listen and obey [the Muslim leader] even if he | 


_were an Abyssinian slave. For indeed, whoever lives long from amongst _ 


you will witness much differing. And beware of newly invented matters 
~ fin the Religion] since they are clearly misguidance. Whoever from | 


amongst you reaches that time, must adhere to my Sunnah and the _ 
Sunnah of the rightly guided Khulafa’ sate) who will c come e after me. = 
i Bite onto this with your molar teeth.” ee oa 


| This was his farewell advice in 1 which he sufficed d by focusing upon the 7 
following matters: : - | ne | 


ee The coninand to fear Allah which will. I rectity that which i is 
between the servant and his Lord. . | 
-e The command to hear and obey the leader of the Muslims even 
if he were an Abyssinian slave. This affair will rectify. the ‘ 
matters of a Muslim’s worldly life as well as his community. 


. | : | ° : He further advised the people concerning what they should do oor 


__. when they are faced with a situation which is contrary to what _ 
was established during his lifetime (#) from the fear of Allah 


and hearing ¢ and obeying the leader of the Muslims. [He advised ig 8 


~ 1 Related by. Muslin (no. 1851). ; 
? This hadith is established and the : sources s have already bee mentioned. 
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them if they were to witness this] to return to the Sunnah of the 
Messenger (8%) and the Sunnah of the rightly guided Khulafa’ 
(Caliphs). When this approach is adopted, then rectification can 
continue and the corruption that manifests can be eliminated 
along with any change in the community as it relates to the two 
previously mentioned issues, fearing Allah and hearing and 

: obey ne the Muslim leader. 


In this narration is a avevone that this is an important [matter] and that i it 


_ is an obligation. Look at how these issues were expressed with nominal 


sentences as opposed to verbal sentences. He did not say for example, 
“T advise you to fear Allah and to hear and obey [in this present time] 


even if an Abyssinian slave was given authority over you.” Rather, the 
narration was transmitted in the context of a nominal sentence so the 
- Prophet (#) said, “I advise you all to fear Allah and to hear and obey [at 
all times)...” It was expressed - and Allah knows best - with the usage of 
~nominal sentences because this indicates that [this advice and 


direction] is continuous, established and unchangeable as opposed to — 


verbal sentences which can indicate the occurrence of an action and its | 
repetition without indicating continuity. Therefore, this highlights that 

_ the Muslim is required to consistently fit this description [i.e. he should 
_ always fear Allah, and hear and obey those in authority] until it 


becomes something that is continuous, firmly established and decisive. 


All of this reinforces the importance of fearing Allah, holding fast to the 


Jama‘ah, and hearing and obeying the Muslim leaders without aes 


- against them. 


sdf the situation is one where holding fast to the Jama‘ah is promoted and 


dissention and differing is considered blameworthy, then this means 
that there must be a united Jamd‘ah. It has been transmitted from — 
Tamim al-Dari (#) that he said, “The people competed with one 
another during the time of ‘Umar in the construction of tall buildings. 


So ‘Umar said: ‘O Arabs; this land, this land! Verily, there is no Islam 


without a Jamda‘ah; there is no Jamda‘ah without leadership; and there is — 
no leadership without obedience. Whoever is promoted by his own 
people based upon knowledge and understanding, then this is life for _ 
both him and them. But whoever is promoted by his people based upon 


7 


other than knowledge and ence stneine: then this is destruction for 
both him and them.” 


lit is well known in the Religion of Islam by necessity that there can be 
no Religion except with a Jama‘ah; there can be no Jama‘ah except with 
leadership; and there can be no leadership without listening and 
obeying. [It is also known that] rebellion against the Muslim leader and 
any attempts to overthrow him are from the greatest of ways to cause 
corruption in the land and amongst the people; and it ultimately leads 
people away from the path of guidance and uprightness.” 


Al-Hasan al-Basri (d.110H) said, “By Allah, the Religion cannot prevail 
except by way of the Muslim leaders, even if they are tyrannical and 
oppressive. By Allah, Allah will on by way of them far more than — 
they will corrupt.” 


Ibn Rajab (d.795H) said, “Hearing and obeying the Muslim leaders 
results in success in the life of this world and through this the people 
are able to carry out their daily routines as normal and in an orderly 
fashion. This is something that assists the servants to outwardly 
practice their religion and obey their Lord.”* | 


Monon the obedience of the Muslim. leader and any attempts to 
undermine his authority through revolt or the like of this is ‘sinful and 
in direct opposition to Allah and His Messenger (8). This is also 
considered to be in direct opposition to the methodology of the people 
of the Sunnah and the Jamd‘ah, the Pious Predecessors from eonee: 
them.” |° | 


* Related by al-Darimi in al-Muqadimah (no 257). This narration is Hasan li ghayrihi 
(sound due to the presence of supporting narrations) - if Allah wills - especially 
since there are many authentic hadith that convey a similar meaning. 

? Refer to Nasihah Muhimmah (p. 23). a 

> Refer to Jami‘ al-‘Ulam wa al-Hikam (2/117). 

* Refer to Jami al-‘Uliim wa al-Hikam (2/117). 

° Refer to Nasthah Muhimmah page 29. | | 

° What is found between the brackets is from the treatise as-Sunnah fima Yata'laqu bi 
Wali al-Ummah (p. 24-25) of Ahmad Bazmil. 
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It is obligatory to be patient with their a 


Ibn Taymiyyah (d.728H) said, “Being patient with ihe. oppression ek cis 
Imams [Muslim leaders] is a fundamental from the fundamentals of the 
people of the Sunnah and the Jama‘ah.”" 


This is true because commanding the masses to observe patience with 
the oppression and transgression of the tyrannical Imams (leaders) 
brings about benefits and averts harms, which is in the best interests of 
the land and its Peeples 


[advising the Muslim leader is from the most sianortant matters of the 
Religion as mentioned in the narration of Tamim Ibn Aws al-Dari (4s) 
who said that the Prophet (&) said, “The Religion is sincere advice. We 
inquired: To whom? The Messenger of Allah (&) said: To Allah, His 
Book, His Messenger, the leaders of the Muslims and the common 
people. fe 


There comes in the hadith, “There are three characteristics which when 
present the heart of a Muslim will never harbor any vindictive feelings: 
Sincerely performing an action for Allah, advising those who have been 
placed in authority over you and holding fast to the Jama‘ah. For indeed 
their call protects all those behind them.” | | 


The meaning of this narration is that whoever does these three things 
possesses a heart that is free of enmity, treachery and resentment. 


* Refer to al-Majmii‘ (28/179), cited by way of the treatise as-Sunnah fimd Yata'laqu bi 
Wali al-Ummah (p. 49) of Ahmad Bazmil. 

* Related by Muslim (no. 55). | 

* This hadith has been transmitted with chains which are authentic, chains which 
are hasan (sound) and others which are ma‘lilah (defective) upon a group of the 
Companions. This hadith is mutawatir. Refer to the treatise Dirdsah Hadith Naddara 
Allah ‘Imra’an by Shaykh ‘Abdul-Muhsin al-‘Abbad. : 
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io Abi Nu‘aym al-Asbahani (d. 430H) said, “Whoever advises the Muslim _ 
leaders and rulers, then he is upon en and WHOeNEr deceives 
them has RaDS ET CaSEG ane gone ies ae | 3 


he furdavon e the Jama ‘ah icomieunity): and what ae Gites the 7 
hearts eee in the face. of the terror of civil so and one is 
OT awhid.- | : at | 


Based upon this Lene they [the Bee a Surah] na not eae 
the establishment of Jihdd except with the Imam [leader] or with his 

expressed permission. This principle is found in the narration of Abi 
Hurayrah (s) who said that the Messenger of Allah (8) said, “Whoever 
has obeyed me has certainly obeyed Allah, and whoever disobeys me 


has certainly disobeyed Allah. Whoever obeys the leader has certainly 


obeyed me, and whoever disobeys the leader has certainly disobeyed _ 
me. Indeed, the Imam is a shield behind whom the people fight and 
through whom they protect themselves. If he commands the people to 
fear Allah and acts justly, then for this he will be rewarded; and if he 
does other than this then he will be held accountable.”’ | re 


They fulfil his covenants and they do. not Parca against the non- 
‘Muslims who were granted safety and security while living under the 
protection of the Muslim leader. In this they implement what is found. 


in the narration of ‘Abdullah Ibn ‘Amr (#) who narrated that the — 


Prophet (#) said, “Whoever kills a non-Muslim who has an agreement 
with the Muslim state (mu‘ahad), will not smell the scent of Paradise. 
even though its scent can be detected from a distance of forty years.”* 


Upon the authority of Safwan Ibn Sulaym who narrated from a large 
number of children of the Companions of the Messenger of Allah (4) 
who narrated from their respective fathers that the Messenger of Allah 

(&&) said, “Let it be known that whoever wrongs a non-Muslim who has | 


+ Fadilatul- ‘Adilin (p. 140). | sag | 

_ * What is found between the brackets is from His treatise, al Sunnah fay Yata aaa A 
bi Wali al-Ummah (p. 63) by Anmad Bazmil. : - 7 

> Related by al-Bukhari (no. 2958) and Muslim Ano. 1835). 
* Related by al-Bukhari (no. 3166). 
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7 an agreement with the Muslim state (mu‘ahad), denies some of his 
rights, imposes a burden upon him that is more than he can bear or 


takes something from him without his permission, then I will contend © 
with him on the ey of Resurrection.”* 


They des not sedvalt against the Imams (leaders) on the basis of hen | 


falling into disobedience nor do they dispute their decisions. They do 


not declare the Imams to be disbelievers unless they witness clear | 
disbelief for which they have a clear proof from Allah. 


[Even if they ‘witnessed open disbelief for whieh they had clear 7 


evidence they would still not rebel against the Imams] except that they 


were absolutely certain that their rebellion would not bring a greater 


harm, and that their actions would not bring evil into the land and 


endanger the people, and that they truly possessed the ability to 
[successfully change the regime]. If the [above prerequisites were not 
met] then they would demonstrate restraint and withhold themselves 
from such actions. They do not treat the Muslim nation as an 
experiment for trial and error nor as an mOlee about which they can | 


| afford to differ. 


They are individuals who act upon chi narrations of the Prophet (38). 


In fact, the Messenger of Allah (gs) accepted the pledees of allegiance | 
(bay‘ah) on the premise of hearing and obeying [the rulers]; and 
avoiding opposition of those in command. | Bu 


Junadah Ibn Abi Umayyah Harrated that, “We entered upon ‘Ubadah 
Ibn al-Samit while he was sick. We said to him: ‘May Allah rectify your | 
affair, tell us of a narration that Allah will allow you to benefit from and 


that you have heard from the Prophet (#).’ He said: ‘The Prophet (&) 


summoned us and we gave him the pledge of allegiance, and among the 
conditions on which he took the pledge from us was that we were to 
listen and obey both at times when we were active and at times when _ 


; Related by Aba Dawid (no. 3052). This hadith is cousidered Hasan (sound). 
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we were tired, and at our times of difficulty and at our times of ease; 
and not to oppose those in authority unless you see them committing 
open disbelief for which you have a proof from Allah.” 


Shaykhul-Islam Ibn Taymiyyah (d.728) said, “It is for this reason that 
from the fundamental principles of the People of the Sunnah and the 
Jamda‘ah is holding fast to the Jama‘ah, the abandonment of fighting the 
Imams [leaders] and the abandonment of fighting during times of social 
unrest and turmoil. As for the people of desires like the Mu'tazilah, then 
they view fighting against the Imams as one of the fundamental 
principles of their Religion.”” : | 


They also never engage in any activities that could lead to disunity 
[within the ranks of the Muslims] and fill the people’s hearts with 
enmity towards the Muslim rulers. They never openly criticize them 
from the podium or the pulpit, in lectures, in sittings or gatherings of 
the people.* This is exactly what the previously mentioned texts have 


* This hadith lays the prerequisites that have to be met before a Muslim leader can 
be declared a disbeliever. [i]: In his saying “Unless if you see,” he is referring to a 
matter that is perceivable and observed which is visible to the eyes [i.e. apparent]. 
[ii] Then the Messenger of Allah (4) mentioned the act of seeing with the waw that 
signifies a plural (jamda‘ah) which would require that this is something not only 
noticed by a single individual but there must be a group from amongst the 
Muslims that witness this clear disbelief. [iii]: And “disbelief,” means that he does 
_ not disbelieve if he commits a sin even if it is a major sin. [iv]: And “clear,” means 
that it must be apparent. [v]: “For which you have a proof concerning from Allah,” 
means that it cannot just be any proof. Rather, the proof must come from Allah, 
which means that the evidence should be a clear cut textual proof that must be 
related, authentic and explicit. 

* Related by al-Bukhari (no. 7056) and by Muslim (no. 1709). 

* Refer to al-Istigamah (2/215). 

_ *The esteemed Scholar, ‘Abd al-‘Aziz Ibn Baz (d.1420H) was ; asked in al-Ma‘ lim min 
Wajib al-‘Alamah bayna al-Hakim wa al-Mahkam (question no. 10), “Is it from the 
methodology of the Salaf to criticize the Muslim leaders from the pulpit? What was 
the methodology of the Salaf in respect to advising the Muslim leaders? 3 

The Shaykh responded by saying, “It is not from the methodology of the Salaf to 
publicly announce the mistakes and shortcomings of the Muslim leaders and to 
mention these things from the pulpits because these things lead to confusion, 
disorder and the absence of hearing and obeying the Muslim ruler in what is > 
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good. It also results in debates and disputes which cause harm and brings no 
benefit. However, the Salaf used to offer sincere advice (nasihah) in a way where it 
was between them and the Muslim leader and by writing to him or by reaching him 
through the scholars who keep in touch with him (to advise him) until the ruler is 
directed towards the good. Repelling the evil occurs without mentioning the doer 
of the evil. So fornication, drinking of intoxicants and the taking of usury are 
forbidden and curbed without mentioning the one who does such things. Warding 
off the evil and warning the people against it is sufficient without it being 
mentioned that such and such a person does it, whether he isa ruler or other than 
the ruler. 


When the turmoil erupted during the time of ‘Uthman (#), some of the people 
said to Usamah Ibn Zayd (#8): ‘Will you not speak to ‘Uthman?’ He then replied: 


‘Why is it that you think that I have not spoken to him unless you are able to hear 


_ what I say? Indeed, I will certainly talk to him regarding that which concerns me 
and him without initiating a matter which I do not love to be the first to initiate.’ — 
When they (i.e. the instigators) opened up the evil in the time of ‘Uthman and 
rejected ‘Uthman openly, the fitnah, the killing and the mischief, which has not 
ceased to affect the people to this day, was brought about. This caused the fitnah to 
occur between ‘Ali and Mu‘awiyah. These were the reasons why ‘Uthman was 
killed. 
Furthermore a large number of Companions and others re them were killed 
due to openly criticising the ruler and the open proclamation of his faults, until 
the people began to hate the one charged with authority over them and killed him. 
We ask Allaah for success.” 
During a discourse with the esteemed Scholar Dr. Salih Ibn Fawzan al-Fawzan - 
may Allah preserve him - he was asked in Hiwar ma‘ ‘Alim (p. 16-18, question no. 5); 
“Some of the 7 of today understand the statement of Allah, 


4 Silas 


“And they do not fear the blame of the blamers.” 
{Stirah al-M@idah 5: il 


They understand it as referring to those individuals who mention the mistakes of 
the leaders and rulers from the pulpit, in front of the masses and in recorded 
lectures. They restrict enjoining the good and forbidding the evil to this as well. 
We hope that you might direct these young people - may Allah guide them - 
towards the correct path and clarify the proper meaning of this verse of the Qur’an 
and the ruling concerning those who publicly speak out against the Muslim ruler?” 
Shaykh Salih Ibn Fawzan al-Fawzan replied, “Allah said, 


— 
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aie Ss. Oe ent fe Z 2a eae Ca € 
> ae De FG ; ae. s Pe 


e ae Shy Ah Spud ; perk tid 2 Ke ster Far inal Gs > a 
BN See 3 asia nai & Beli eal #3 ish ae : - 


a 0 you who believe, wheel from amongst you ‘should commit ae 
apostasy and forsake his Religion, then Allah will bring forth [to 
replace them] a people whom He will love and who will love 
Him. They are humble toward the believers, stern against the 
_ disbelievers; they strive for the sake of Allah and they do not BeBe 
: fear the blame of the blamers.” {Sarah al-Mat idah 5: 54) aes ae 


This s dyah refers to thote whip speak a word oft truthi: strive for the ake of Allah, 
enjoin the good and forbid the evil obediently for Allah’s sake, and they do not 


abandon sincere advice (nasihah), enjoining the good and forbidding the evil, and 


- jihad for the sake of Allah because of the people or out of fear of the people. 
However, the issue of : sincere advice (nasthah) and calling the pepe to Allah i is as - 


Allah (a ) said, 


ie 3 a. iv y ee o Pt eee ’ Te Aree 7 i ad 28 2 a eae : ss Ss = 


“Call to the way of your Lord with wisdom and appropriate | 
| admonition and argue with them 1 in a manner which is better.” 
a : [Sirah al- Nahl 1 16: 125] 


| “And Allah (38) said to Misa and Sette when He sent them to Pharaoh, 2 


oul ta: AS IVs va) i Siby 


kad eee to him with gentle sheesh such that perhaps hie may oe 
be reminded or fear Allah.” [Sirah Ta Ha 20:44] — 7 | 
And allah ne s 


)s said concerning © our i EreprigN Muhammad @, 


£7 02 


sip i ae ied seus oe oleS 
as 


“So by the mercy of Allah [0 Muhammad], you were lenient with : an 
them. And if you had been stern and harsh of heart, they would a 
have disbanded from around yak "(sarah Ali-Imran 3: 159] | 


| So sincerely. advising (nasthah) the ae feaders should be done’ inan 1 appropriate. 
way that would successfully reach them without being made public or agitating — 
the simpleminded or the masses. Sincere advice. (nasihah) should be given in 

secrecy between the advisor and the Muslim leader. It can be given orally, in 
writing or over the phone. The advisor should clarify these affairs to him with — 


ae gentleness and the proper manners. As for speaking against the Muslim rulers _ ae 
from the pulpits and in public lectures, then this is not sincere advice (nasihah) this 


is disparagement. This sows the seeds of social unrest and enmity between the — 


Muslim leaders and their nations. This creates a great amount of harm which may 
~ result in the leaders scrutinizing the people of knowledge and the callers to Islam 


due to this behavior. So these actions generate evil and problems which are far. | 


_. greater than the good that it is thought they will bring about. If you noticed that a 
_ regular person made a mistake or fell into some type of opposition, and then you 
went directly to the masses and announced, ‘So and so did such and such.’ Then © 


_ this action would be identified as criticism and not advice (nasihah). The Prophet 
(é) said, ‘Whoever conceals the faults of a Muslim, then Allah will conceal their P 


faults in the worldly life and the hereafter.’ If the Prophet (4) wanted to address 


the actions of a specific individual, he never identified people by their names. ) 
- Rather he would say: ‘What is the condition of a people that does such and such?’ 


This is because. the explicit mention of names creates more corruption. than 


rectification, and perhaps it does not bring about any rectification at all. In fact it 
tends to create more harm for both the individual as well as the community. The 
correct manner of offering sincere advice (nasihah) is well-known. The people of 
sincere advice (nasihah) who take up this responsibility must possess a certain level 
of knowledge, understanding, comprehension and the ability to weigh the 
potential harms against the benefits of different situations. They should possess 
foresight into what may happen. As forbidding the evil may be a form of evil in 


itself as Shaykh al-Islam (&®) said. This occurs when an evil is forbidden i in a way 
that is not legislated. So forbidding the evil itself becomes evil because of the 
corruption it causes. The same applies to [what some may claim to be] advice — 


- (nasihah), we may call it criticism, instigation, or prowacation: of social unrest and oy 


| turmoil if it is given in an ‘unlegislated: fashion." 


indicated and it has also been established from the practice of the Salaf. 
For example Usamah ibn Zayd (#s), when it was said to him, “Will you 
not enter upon ‘Uthman and speak with him?” He replied by saying, 

“Do you believe that I have not spoken to him unless I allow you to hear 
what was said? By Allah, I have already spoken with him and our 
speech will remain between me and him without opening an affair that 
I do not love to be the first one to open.’ is 


Likewise, ‘abdullah Ibn Abia Awfa, Imam Ahmad reported a narration 
concerning him in his Musnad.’ He said: Abi al-Nadr told us that al- 
Hashraj ibn Nubatah al-‘Absi told us that Said ibn Jumhan told us that — 
he said: “I came to ‘Abdullah ibn Abi Awfa when he was blind and 
offered him the Islamic greetings. He said to me, ‘Who are you?’ I 
replied saying, ‘I am Said Ibn Jumhan.’ He then asked, ‘How is your 
father?’ I then said, ‘The Azdrigah killed him.’ He then said, ‘May Allah’s 
curse be upon the Azarigah. May Allah’s curse be upon the Azarigah. The 
Messenger of Allah (8) told us that the Azarigah are the dogs of the 
Hellfire.’ I responded, ‘Is this only referring to the Azarigah or all of the 
sects of the Kharijites (Khawarij)?’ He said, ‘Rather, all of the Kharijites 
(Khawarij).’ I said, ‘Indeed, the Muslim leader oppresses the people and 
mistreats them.’ Then he took my hand and squeezed it very firmly and 
said, ‘Woe unto you O Ibn Jumhan! Stick to the main body of Muslims; 
~ stick to the main body of Muslims! If the Muslim leader will listen to 
you, then you should approach him at his home and inform him of 
what you know. If he accepts this from you, then [this is one thing] but 
if not then leave him oe You are not ‘more knowledgeable than 
him.””> 


OR Oe 


* Related by al- Bukhari (no. 3267) and Muslim fas, 2989), saa the wonaines is that of 
Muslim. : | 

* Refer to al-Musnad (4/382). 

* Related by al-Hakim (3/660), at-Tayalisi 6 Ibn ae ‘Asim in an Suntan ie 
— 905), and Ibn ‘adr in al -Kamil (2/ 441) from the narration of al-Hashraj. | 
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_ The Third Principle 
Being Extremely Wary of Religious Innovation 
_ (Bid‘ah) and Religious Innovators (Mubtadi‘tin) 


The adherents to Salafiyyah [or Salafism] are cautious and wary of 
religious innovation (bid‘ah) and innovators (mubtadi‘tin) because the 
Messenger of Allah (#) warned against these things as we find in his 
statement, “Beware of newly invented matters [in the Religion] for 
indeed they are clearly misguidance. So whoever witnesses this from 
amongst you, then cling to my way (Sunnah) and the way (Sunnah) of 
my rightly guided successors [Caliphs]. And bite onto it with your 
molar teeth.”* 


T ley consider the task of refuting innovation (bid‘ah) and destroying 
the misleading facade of the innovators (mubtadi‘tin), which is from 
those righteous actions that benefit others, better than occupying 
oneself with supererogatory acts of worship that only benefit the 
individual who performs them. 


It was said to Imam Ahmad (d.241H), “Is the man who fasts, prays and 
performs i'tikaf [i.e. supererogatory acts] more beloved to you or the 
one who speaks out concerning the people of innovation (bid‘ah)?” He 
said, “If this person fasts, prays, and performs I'tikaf, then this only — 
benefits him. However, if he speaks out concerning the people of 
innovation (bid‘ah), then this benefits the Muslims, and this is better.” 


Abii al-Muzaffar al-Sam‘ani (d.489H) said, “We have been commanded 
to follow and we have been encouraged with this. We have been 
forbidden from innovating (bid‘ah) and severely warned against such 
behavior. The hallmark of the people of the Sunnah is their adherence 
to the pious predecessors (al-salaf al-salih) and their abandonment of 


* This hadith is established and the sources have already been mentioned. 
* Refer to Majmi‘ Fatawd (27/231) of Refer to Ibn Taymiyyah. - 
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everything that constitutes an innovation (mniibtada’) ora matter from | 
the Religion that appears without precedent (muhdath). ine | 


The protector of the Sunnah, [Abii al-Qasim Isma ql Ibn iat 7" 
Asbahant (d.430H) said, “It is befitting that a man is cautious of newly 
invented matters as every newly invented matter [of the Religion] is a 
religious innovation (bid‘ah). The Sunnah involves believing in the 
narrations of the Messenger of Allah (8%) and the abandonment of 
opposing them with contentious arguments like how and why. Rhetoric — 
and argumentation in affairs of the Religion, and pointless debate is 
considered a newly invented affair, and it can sow the seeds of doubt in 
the hearts and prevent them from recognizing that which is true and 
correct. And true knowledge is not demonstrated by the amount of 
narrations that are transmitted rather true knowledge involves 
following. and practical application. A person should follow the 
Companions and their students even if they possess a limited amount of _ 
~ knowledge, and whoever opposes the Companions and their students is _ 

misguided even if they possess a vast amount of knowledge.” a oe 


sh Comoe 3 


Refer to al Intisar i Ahl al- Hadith by Abi al- Muzaffar al- Sam‘ani ry way of the book 
Sawn al-Mantaq wa al-Kalam (p. 158). 
Refer to al-Hujjah fi Bayan al- -Mahajjah (2/437- 438). 
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The Salafis Stay Away from the Gatherings 
Of the People of Innovation (Bid‘ah) 


It has been narrated that al-Hasan said, “Do not sit with a person of 
innovation (bid‘ah), for indeed he will make your heart sick,’ ie 


Sufyan al-Thawri ‘(d.167H) said, “Whoever ‘sits. ici: a “person of 
innovation (bid‘ah) cannot escape one of three things: He is a trial and 
tribulation for others, something may fall into his heart that remains 
with him and causes him to enter the Hellfire or he will say, ‘By Allah, 1 
do not care about what they say and I have full confidence in myself.’ 
Whoever feels that they are not in need of Allah to safeguard his 
_ religion even for the blinking of an eye, then He will take it from him.”* 


It ee a etd that Ibn ‘Abbas (‘#) said, “Do not sit with the | 
people of desires, for indeed sitting with them will cause a disease to 
pre in the hearts.” 


For this reason you sail find on wary of innovation i at), 
especially since it is a road to disbelief. | | . | 


Ibn al- ie (d.751H) said, “Our eer said, ‘The reality of Babee 
has been married to immoral innovation (bid‘ah) and they have given. 
birth to a state of loss in the life of this world and the hereafter.’ If he 
overcomes this imposing obstacle and escapes it with the light of the 
Sunnah, and he seeks to stay clear of it by truly adhering to the Sunnah 
-and by emulating those who have passed from the illustrious Salaf from 
the Companions and their students who followed them in goodness, 
and it is rare for these later generations to produce one of these types 
of people. However, if a person like this is produced, then the people of 


t Refer to al-Bida‘ wa atiNdhiyi. ‘anha of Ibn Waddah (p. 104) with the checking of 
Badr al-Badr and something similar is mentioned on (p. 110). 
? Refer to al-Bida‘ wa al-Nahyu ‘anh (p. 104) of Ibn Waddah with the checking of 
Badr al-Badr. | | 
* Refer to al-Shartah (p. 60) by al-Ajurri. 
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innovation (bid‘ah) would set their traps and wreak havoc; and they 
would declare him a misguided innovator. 


If Allah grants him success in passing this obstacle, then he [the 
Shaytan] attempts to catch him with the third obstacle, which is the — 
obstacle of major sins. If the Shaytan is successful in overcoming the 
person in this way, then he will make these sins appear attractive, 
beautify them in his eyes and convince people to procrastinate over 
them. He also opens the door to [the innovated] belief that actions are 
not a part of faith (irja’). So the [Shaytan] says to him: ‘Faith is merely to 
_ believe and it cannot be harmed by actions.’ It is possible that he [the 
Shaytan] causes him to utter a statement that often results in the 
people’s destruction. This is the statement, ‘Sins do not harm an 
individual so long as a person is upon monotheism (Tawhid) just as good 
deeds do not benefit the person who is upon polytheism (Shirk).’ He 
[the Shaytan] is most pleased if he successfully overcomes the servant 
with the obstacle of innovation (bid‘ah) because of the way that it 
opposes the Religion and since it involves rejection of what Allah has 
sent His Messenger () with. Also the one who commits innovation 
(bid‘ah) does not repent from it nor does he abandon it and instead he 
invites the creation to it. [He prefers this] because it necessitates 
making statements about Allah without knowledge, it causes hostility 
towards the clear Sunnah and enmity towards the people of the Sunnah, 
and it strives to extinguish the light of the Sunnah. It gives leadership to 
those whom Allah and His Messenger (4) have relegated and it 
discredits those whom Allah and His Messenger (#) have given 
authority. It accepts what is rejected by Allah and His Messenger (i) 
and it rejects what He accepted. It shows allegiance towards the 
enemies of Allah and it makes enemies of His allies. It affirms what He 
negated and negates what He affirmed. It declares the truthful to be 
liars and the liars to be truthful. It opposes the truth with falsehood 
and perverts reality so that the truth becomes falsehood and falsehood 
becomes truth. It incites heresy (ilhad) in the Religion and conceals the 
truth from the people’s hearts. It seeks some deviation in the straight 


1 


path and opens the door to the changing of the Religion as a whole. 


* Refer to Madarij al-Sdlikin (1/223) by Ibn al-Qayyim. 
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In light of this fundamental principle, they warn against the books of 
the people of innovation and misguidance, and they warn against — 
taking from individuals known for innovation (bid‘ah). 


Abii Nasr ‘Ubaydillah Ibn Said Ibn Hatim al-Wayilf al-Bakri as-Sijzi 
(d.444H) dedicated the eleventh section of his treatise to the people of 
Zubayd, which was a refutation of those who reject the letter and the 
voice, to the subject of how we should not loosely give our trust to 
everyone and take from every book. This is because deception has 
become prevalent and it has become common for people to ascribe lies 
to the various schools of thought (madhahib). 


He said in this treatise, “Know, may Allah (8%) have mercy upon us and 
you, that this section is from the most important sections of this book 
without question because of the calamities and confusion that has 
appeared and because of what has been introduced to the people due to 
their negligence in this matter. This is because the affairs of the people 
of this time have changed and those who can be truly depended upon 
are scarce. This is because many people sell their Religion for a lowly 
price and try to endear themselves to those who are perceived to be 
large in number! Lies are commonly attributed to the various schools of 
thought (madhahib). Therefore, it becomes obligatory upon every 
Muslim who wishes to escape from this to not rely upon everyone and 
to not depend upon every book. He should not surrender his reins to 
everyone who outwardly claims to be in agreement with him... 
Whoever desires safety and security from the likes of these people and 
to be free of any innovations must make the Book (the Qur'an) and the 
narration his scale which he uses to measure everything that he sees 
and hears. If he is knowledgeable concerning these things, he will 
constantly refer back to them and do so while following the example of 
the Salaf. He should not accept any statement from anyone except that 
he asks them to provide validation for their claim in the form of a clear 
verse (of the Quran), an established Sunnah or a statement of a 
Companion from a chain of narrators that is authentic. In addition, he 
should beware of the works of those whose conditions have changed 


4] 


for indeed in n these works there are scorpions and perhaps for their - 


ue ee 


venom. 1 there i is no antidote.” 


OOo. 


1 Look at some of the Salafi principles and points of benefit in the treatise Risalah al- 
Imam al-Sijzi ila Ahl Zubayd ft al-Radd ‘Ala man Ankara al ad wa al-Sawt Weerisht NOs. 
16), (p. 231- 234), | | 
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__ forsake anything other than that. 


- The Ruling Concerning Following 
| The Salafi Mey 


You fae earned from. what has already been mentioned that 
following the Salafi methodology is actually following the Religion 
which we are obliged to follow due to the command of Allah and the 
command of His Messenger (s). 


- Muhammad Ibn al-Husayn al-Ajurri (d.360H) said, “The intelligent © 


Believer exerts himself to be from the saved sect by following the Book 
of Allah (the Qur’an), the Sunnah of His Messenger (#) and the ways of 
his Companions and their students who followed them in goodness, 
may the mercy of Allah be upon them. He follows the statements of the 
Imams of the Muslims from those of whom no one is shy to mention, 
like: Sufyan al-Thawri (d.167H), al-AwzaiT (d.157H), Malik Ibn Anas 
(d.179H), al-Shafit (d.204H), Ahmad Ibn Hanbal (d.241H) and Abi 


‘Ubayd Qasim Ibn Salam (d.224H) and those who were upon their way 
from the Scholars of this nation. So whatever they rejected, we reject, 


and whatever they accepted and stated, we accept and we state. We 
1 


Ibn Taymiyyah (d.721H) said, “The knowledge that is legislated and the 
acts of worship that are legislated [in this Religion] are taken from the 
Companions of the Messenger of Allah (4). As for what has come from 
those who appeared after them, then it is inappropriate that they are 
used as a fundamental point of reference even though this person is 
excused, rather rewarded for their efforts to extract the correct ruling 
(ijtihad) or their efforts to follow another in his ruling (taglid). Whoever 
bases his speech in the various Islamic sciences - whether they are 
fundamental issues or subsidiary issues - upon the Book (the Qur'an), 
the Sunnah and the narrations that have reached us from the earliest 
generations, then this individual has traversed upon the path of the 


‘Prophet. Similarly, the one who bases his intention, his worship, his 


deeds and his cpt: [of knowledge] as it relates to the fundamental of 


"Refer to Kitab al-Arba‘t in Hadithan lil-Ajurri with the Rea: of our pee earer 
brother Badr al-Badr, published by Adwa' al-Salaf (1420H). ee | 
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actions and their subsidiary branches from the affairs of the heart and 
the actions of the body; whoever bases these things upon true faith, the 
Sunnah, and the guidance of Muhammad (8) and his Companions, then 
he has traversed upon the path of the ErOpne Gs And this is the way of 
the Imams of guidance. ja 


COM Oe 


* Refer to Majmi‘ Fatawa (10/362-364) of Ibn Taymiyyah. 
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_ The Benefit of Following the Salafi Methodology 


Whoever follows this methodology acquires many distinct benefits. 
Some of these are: 


It is a means of safeguarding oneself from differing. 
It is a means of eliminating sectarianism. 
It is a means of guidance which prevents misguidance. 
Ascribing to it carries the nobility of ascribing oneself to the 
Prophet (4). 
5. By following this methodology we avoid the various paths of 
the Shaytan. : 
6. By following this methodology the Muslims remove 
themselves from lowliness and disgrace. — 
7. Applying it helps us to understand the sickness and its cure. 
8. Through its application all of the legislation of Allah can be 
applied. 
9. With it an individual can sees righteousness and good 
character. 
10. With it the Muslims can save themselves from the severe 
torment of the Fire. 
11. Through its implementation the Muslims can enter Paradise. 
12. Applying it involves reviving the Sunnah. 


a a a 


Any one of these benefits is sufficient by itself to establish the 
obligation of following this methodology by virtue of the principle that 
states whatever is required to establish an obligation is an obligation in 
itself, not to mention the issues of its significance and importance. 


_ At this time, it would be relevant to point out that not everyone who 
calls himself a Salaft, ascribes to the methodology of the people of 
Sunnah and the Jamda‘ah, or declares himself from the People of Hadith 
should be considered as such until his path and adherence [to the 
truth] is examined. His affair, condition and speech should be measured 
in accordance to the Book (the Qur'an), the Sunnah and that which was 
practiced by the Companions and their students who followed them in 
_ righteousness. If he conforms to this, then he is from them but if he 
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opposes , this then he is not from them. His ‘doseness or remoteness: | 
from the straight path depends upon the extent of his opposition [to 
the truth] and how much he actually. conforms to | ewe | 
Abi al- Muzaffar al-Sam‘ani (88) aid “We ee bee conumianded io : 
follow and we have been encouraged with this. We have been forbidden _ 
from innovating (bid‘ah) and severely warned against such behavior. 


o The hallmark of the People of the Sunnah is their adherence to the 


- pious © predecessors (al-salaf al-salih) and their abandonment of 


everything that constitutes an innovation (mubtada’) or a matter from 


94. | 


the Religion that appears without precedent (muhdath).”” 


If this is the case, , then what are the charactavistics of the ‘Sal aft. 
7 Anethodology? This will be clarified i in the following eiartet oe 


 OORO OO, 


: Refer to al- Intisar rl nl al: Hadith by Abi al-Muzaffar a sam‘a ani aTby w way ¢ of the book : 
Sawn al- “Manta: wa al-Kalam m(p. 358)... 


Pe | 


| : T bis | Obj ective | | 
The] Distinct Characteristics of the Sa laft Methodology 


There are distinct ai attic and i ciualivies tliat the true Salaff is is. 


known by as opposed to those who falsely claim to adehere to the Salaft Piaet 


methodology. From these characteristics i is the ene 


- The First chavacteristic: Their allegiance ca disassoctation (al wala wa 


ee a -bara ) revolves around following the way of the Messenger (i). 


| The Second Characteristic: Their hallmark is that ‘they follow the | 


a. Sunnah]. 


The Third Characteristic: They a are "upon moderation in all of their 7 
: affairs. ee ‘ ee ae 


the Fourth Characteristic They are a people whe are united and. in 
| agreement, and they : are firm and resolute upon: the truth. | 


| The Fifth Chavacteristié: They work towards the sstablishiient of the 
Religion through the seeking of correct Islamic knowledge and its ~ 


applection, a 


Here isa detailed explanation ef these characteristics: ee 


oe OK oo 
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The First Characteristic | 
Their Allegiance and Disassociation (al-Wala’ 
wa al-Bara’) Revolves Around Following the Way 


Of the Messenger (58) 


According to the Salas thers is no ‘place for partisanship (hizbiyyah) 
that elects an individual, a principle or a book, other than the noble 
Qur'an and the Prophetic Sunnah, as grounds for allegiance and 
disassociation (al-wala’ wa al-bara’). Whoever judges the personality that 
they follow, other than the Messenger (4), an issue for which there 
must be allegiance and disassociation (al-wal a wa al- bard’) i is in reality, a 

person of differing and splitting. 


bn Taymiyyah (d.728H) said when commenting upon the famous 
narration concerning the splitting of this nation (al-iftirag), “As for 
_ specifying the exact identity of these sects, then indeed several books 
have been written concerning them and their mention can be found in 
_ the books which compile historical accounts of the beliefs and positions 
[of the various sects]. However, to explicitly state that a particular sect 
being discussed is one of the seventy two sects requires evidence. This © 
is because Allah has generally forbidden people from making 
statements without knowledge, and He has specifically forbidden 
people from making statements about Him without knowledge. Allah, 


_ the (d&) said, 


eet ere eee ae La) U8 > 
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“Say: My Lord has forbidden immorality -what is 

- apparent from it and what remains concealed- and sin — 
and transgression without right and to associate with 
Allah that for which He has not sent down any > 
authority and to say concerning Allah that which wy 

| do not know.” [Sirah al-A‘raf 7:33] | 


And Allah (4) said, 


vt - 


BEG Cb Se pi go LE yu Gis 


£ Yar 


uae | a dagk Se AIS I og hh 
4 obs VU Ai Je 1,8 oly esall 


“O people, eat from whatever is on earth [that is] 
permitted to you and do not follow the footsteps of — 
Shaytan (Satan). Indeed, he is to you a clear enemy. He 
only orders you with evil and immorality and to say 
concerning Allah what you do not know.” - 

[sarah al- Bagarah 2:168- 169] 


And He said, a | | 
4S SgaIls pal aoST o| Sole 6) Sle cay tl pare Us 2285 Vy > 
(gy Vins te oF 
“And do not pursue things concerning which you have 
no knowledge. Indeed, the hearing, the sight, and the 


heart; all of these things are subject to 
questioning.” [Sirah al-Isra’ 17: 36 


Likewise, many people speak concerning these sects based solely upon 
speculation and desires. They proclaim their own group and those who 
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ascribe to the individuals that they follow and show allegiance to it as 


_ the people of the Sunnah and the Jamd‘ah, and they declare whoever — | 


- opposes them. to a: be. from thie peone of innovation (bid ah). This i is clear | 
2 qoisguidance. 2 ae ae ee 


- The people who cling ¥ ts ie truth a Hie Sirnviali restrict + themselves to. 7 
following the Messenger of Allah () who, - | 


Oss: BIE pedi eda 


“He does not eee: from his own desires. Rather: it is. 
revelation which is revealed tohim.” 
jeiral an-Najm 53: 3- J 


He is tlie only 6 one Shot must be bislieved ¢ concerning everything t that ai | 
informs, and he is the only one who must be obeyed in everything that — 


he commands. This station belongs solely to him and should not be | 


given to any of the Imams. Rather, everyone’s statements | can be 


ve accepted or rejected eaceDt for the Messenger of Allah (8). 


? Whoever holds that an individual other than the Messenger se Allah - 
(&) can be the criterion by which the people are judged such that those. 
who love this individual and agree with him must be from the people of 
the Sunnah and those who oppose him must be from the people of. 
innovation (bid‘ah), as is found amongst the various sects that follow — 
the leaders of rhetoric and philosophy (‘Im al-Kalam) and other than 
that. Then these individuals are people of innovation (bid a 


ses misguidance, and division.’ 


1 This would include’ nee Lionest the sects’ mentioned] in the: narration of | 
- splitting (al-iftirag). Consequently, they are from the doomed sects that will be 
destroyed as opposed to the saved sect. It should be noted that this text is from the 
texts that contain mention of a punishment. This means that the sects that have 


been threatened with the Hellfire in his statement (2), “All of them are in the 


~ Hellfire except one,” then this is their punishment. If Allah wills He mall eee oe 


them, and if Allah wills He may choose to forgive them. As He ie (88) said, 


~ 80 . 


f with this it becorires dlear that the eer who. most: acne to be 
regarded as “the saved sect” are the People of Hadith, the People of the 
Sunnah who do not have a leader to whom they blindly stick except for 
the Messenger of Allah (8). They are the people who are most 
knowledgeable concerning his statements and actions. They are the 
_ people who are most renowned for differentiating between the 


CEL AWS 098 U sity wy IG of es TS ee, 


7 


8 “Certainly Allah does not forgive that partners are ‘associated: 
- with Him, but He forgives whatever is less than that for 
x whomever He wills.” ’ [Stirah al-Nisa’ 4:48] | : 


Ibn Tenia (d. 728H) Said in Majmii’ Fatawa (7/217- 218), “In the Book (the 


Qur'an) and in the Sunnah, people who profess Islam are of two types, either 
believers or hypocrites. The hypocrite will inhabit the lowest station in the 


Hellfire. As for the believer, then it is possible that he possesses faith that is 
deficient so he does not qualify for it to be said that he oe faith; and it is 

_ possible for him to possess perfect faith.” oe | 
Then he went on to say, “What is intended here is tat no one shoulit be daclared'a a 
_ disbeliever just because he commits a sin or introduces an innovation (bid‘ah), 
even if he calls the people to it, unless he is a hypocrite. So if he believed in his — 
- heart in the Messenger and what he brought, but he erred in some of his innovated 
practices due to misconceptions, then this person, in principle, is not a disbeliever. 
The Kharijites (Khawarij) are one of the clearest examples from the people for 
innovation (bid‘ah), killing and declaring Muslims to be disbelievers. In spite of 
this, none of the Companions declared them to be disbelievers, not ‘Ali ibn Abi 
_ Talib (@) or other than him. They judged and treated them the same way as they 
would treat oppressive and aggressive Muslims...The same applies to the 
remainder of the seventy-two sects. Whoever from amongst them is a hypocrite is 
secretly. a disbeliever. Whoever is not a hypocrite but is a believer in Allah and His — 
Messenger (8) is not considered a disbeliever, even if he errs in understanding 
something no matter what that mistake. Some of them may possess a branch of 
hypocrisy which does not condemn a person to the lowest station in the Hellfire. 
_And whoever says that every single one of the seventy-two sects disbelieved with 
the disbelief that expels an individual from the religion has certainly opposed the 
Book (the Qur'an) and the Sunnah, and the consensus of the Companions (ss). He 
has also opposed the consensus of the four Imams and other than them. For none _ 
of them declared all of the seventy-two sects to be disbelievers. Contrary to that, 
_ they used to declare some of them to be disbelievers due to SpeCin statements, 
and this issue has been explained! in greater detail elsewhere.” 


ey ae 


authentic and unauthentic narrations. Their Imams understand the 
Sunnah correctly, they are well aware of its meanings and adhere to it, © 
believing in it, acting upon it and loving it. They show allegiance to 
those who embrace it and show animosity to those who reject it. They 
return ambiguous statements and positions back to what has been 
revealed concerning it in the Book (the Qur’an) and the Sunnah. They do — 
not invent sayings and set it as a fundamental aspect of their religion or 
a matter to be frequently discussed if it has not been authentically 
established from the Messenger of Allah (&). Contrary to that, they 
establish whatever the Messenger of Allah (#) was sent with from the 
Book (the Qur’an) and the Ses as the foundation that ai believe in 
and rely upon.”* 


Ooo 


* Refer to Majmi‘ Fatawa (3/346-347) of Ibn Taymiyyah. 
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The Second Characteristic | 
Their Hallmark 1 is T hat They Follow ithe Sunnah] 


Aba Muhammad Ibn Abi Zayd al-Qayrawani (d.386H) said while 
discussing the affairs of the Religion that the Muslim nation has 
unanimously agreed upon and the aspects of the Sunnah that if opposed 
is considered innovation (bid‘ah) and misguidance, “[This requires] 
total submittance to the Sunnah. It is not to be opposed by opinion or 
averted by way of analogy. The way the texts were interpreted by the 
righteous Salaf, then we interpret them in the same fashion; and 
whatever way they applied them, then we apply them in the same way 
and whatever they abandoned then we abandon. We refrain from what 
they refrained from and we follow them in what they have explained. 

We imitate them and follow their extrapolations and their opinions 
concerning the contemporary affairs. We do not leave their Jama ah [i.e. 
the opinions of Salaf] even in the areas which they differed or explained 
differently. All of what we have mentioned is the position of the people 

of Sunnah and the Imams of the people in figh and hadith, as we have | 
clarified. This is also the. statement of Imam Malik. fe 


— Abi ‘Abdullah iibamad Ibn ‘Abdullah Ibn Abr Zamanayn (d. ioe: aS 
- said, “Know, may Allah have mercy upon you, that the Sunnah is the 
proof that explains the Qur’an, and it is not understood through the use 
of analogy, nor is it grasped by the intellects. It is only through 
following the Imams and the way of the main body of the Muslim 
nation. Allah ($8) has mentioned a people and praised them when He 
aide cua | tee, ao. 


-2 E ” a 


de 
27k 28 3A 


(ev fs PASE? ai) ae cpl Aas! 


; Refer to al-Jami‘ (p. 117) of Ibn Abr Zayd al-Qayrawani. 
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“So give glad tidings t: to My s servants; - [those] whi listen . 
‘to speech and follow the best of it. They are the ones — 
- Allah has ‘guided, and they are people | of a 
iz ‘understanding,’ ‘Burah g aZ- -Zumar 39: 17 3 | pe 


“and: He commanded H His servants i in His statement, 
is i Sh Ls % bag Verrae) mabe & Rts of doe 


i BB 2 et. Eo ee . ma 
, nag hema Or as Ao ee eB 


se aad coitalily this i is : My. Straight Path, sO ‘low. it; : : es 


ei and do not follow the [other] paths, for they will divert. ees 

you from His Way. This is what He has instructed you oo 

oo 80 that you may become Hgttecte,: meee ae 
i | | _‘[sarah al-An’ am 65 6153}. ni eee 


Abii ‘ak Muzaffar al- Sam‘a ani ai (388) said “We pee been commanted to 
follow and we have been encouraged with this. We have been — 
forbidden from innovating (bid‘ah) and severely warned against. such | 


behaviour. The hallmark of the Bere, of the Sunnah i is their adherence 
to the pious predecessors (al-salaf al-sdlih) and their abandonment of. 
everything that constitutes an innovation (mubtada’) ora meee from ce 


192 


| the Religion that appears without precedent (muhdath).’ 


The uandial of the Sunnah [Aba al- “Qasim ism il fbn Mabianimadl ‘ales 
_ Asbahani (d. 535h) - #8 - said, “It is befitting that a man is cautious of 
newly invented matters, as every newly invented matter [of the — 
Religion] is an innovation (bid‘ah). The Sunnah involves believing in the — 


narrations of the Messenger of Allah () and the abandonment of 


| opposing them with contentious argaments J like how and why. Rhetoric 


a a peter to Usal ail saihah G 45) of ibn Abi Zamanayn which has been checked and 


given the title Riydd al-Jannah. — 


= -? Refer to al-Intisar li Ahl al-Hadith of Aba al- Muzaffar al- Sama ani iTby way y of the 1 book 
Sawn al-Mantaq’ wa al-Kalam (p. 158): oe eee 


; knowledge.” 


: irom the Religion: has certainly gone astray: 


| and argimmentation. 1 in -affiirs of tie Religion, and abiitless: debate i is 


considered a newly invented affair, and it can sow the seeds of doubt in - 
the hearts and prevent them from recognizing that which is true and 
correct. And true knowledge is not demonstrated by the amount of 


narrations that are transmitted rather true knowledge involves 
following and practical application. A person should follow the 
Companions and their students even though they possess a limited 


amount of knowledge. Whoever opposes the Companions and their — 
students is Scams even if 2 possess a vast amount of 


771 om 


He went on to say, “This is because the affair of the Religion has been 


clarified for the people so it is upon us to follow since the Religion has 
come solely from Allah and is not to be subjected to the intellects of © 


~ men and their opinions. The Messenger of Allah (&) has clarified the 
| Sunnah to his nation and explained it to his Companions. So whoever 


opposes the Companions of the Messenger of Allah @)p in any. affair 


992 


| They [the salafts] do not! haves any secret organization a president or: . 
_ leader, or an individual that is absolutely followed other than the __ 
- Messenger (8). They refer to the Scholars who adhere to the Book (the 


Qur'an) and the Sunnah upon the understanding — of the pious 
seagate cal: “Salaf al- Salih). | | 


| They have no secret Scien. 


They have no pledge of allegiance 


a They have no hidden meetings. : 


They have no undercover hierarchy or anything similar, 


: Refer t to. al-Hujiah fi Bayan al-Mahajjah (/ 437- ae 
aS Refer to al-Hujjah ‘i pom ab Mahaja (2/440). 
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They do not hide anything from the Muslim ae or from the ee 


| Muslim community. 
They ao not have any secret chains of command, eile or wings. 


aihisl thiey Bigs tismnelees with the isl leaders and the seer | 
community of Muslims as has been prescribed in the aaa of 
Allah, ee sincere advice ey and outwardly. 


With this type of ae they emulate the cies oe the | 
Companions (at). 


Ibn Taymiyyah (3) said, “T Re Imams of the: Muslims like Malik 
(d.179H), Hammad Ibn Zayd (d.179H), al-Thawri (d.167H) and others 
would only speak in unison with the legislation of the Messenger of 
Allah (8), which consists of guidance and healing. Whoever does not 
possess knowledge of the path of the previous Muslims would 
substitute that which they were upon with something else, and this is 
the reason for the appearance of innovation (bid‘ah) in every nation 
and the inevitable consequence of this is the disappearance of the 
Sunan [practices] of the Messengers amongst them; and this will result 
in destruction. That is why they used to say, ye Moa fast to the Sunnah 
brings about salvation.” . 


— Malik (# 3) said, “The Sunnah is like the ie of Noah (Nah), cee. 
boards it is saved and whoever abandons it is destroyed.” This is the 
truth. For indeed the Ark of Noah (Nth) was only boarded by those who 
believed in the Messengers and subsequently followed them, and 
whoever did not board it disbelieved in the Messengers. 


As following the Sunnah is eilowing the Message that has come from 
Allah, so the one who follows this is like the one who boarded the Ark 
aloney with Noah (Nah), both inwardly and outwardly. 


The one who decides not to follow the Message is like the one who 


decided not to join the followers of Noah (Nth) and refused to board 
the Ark. This is also the case if the Muslim was to ponder over the 
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- positions held at the philosophers and the other nations who were 


upon misguidance and disbelief, they would find that the Qur'an and the _ 


Sunnah expose their true conditions, clarify their true reality and 
differentiate between the truth and falsehood of their state. 


The Companions: were the most alias eecble of the creation 
concerning [the Book and the Sunnah] just as they were the ones who 
struggled most against the disbelievers and the hypocrites as ‘Abdullah 
Ibn Mas‘tid said, ‘Whoever from amongst you seeks to take an example, 
then let him take the example of those who have died. Indeed those 
who are living are not immune from fitnah [trial and temptation]. Those 
were the Companions of Muhammad; they were those from this nation 
that possessed the purest hearts, the greatest level of knowledge and 
they were the least excessive. They are people whom Allah specifically 
chose to be Companions of His Prophet and those who would establish 
His Religion. So recognize their rights and cling to their guidance for 
indeed they were upon the guidance of the  Straigat Path.” | 


— OOM Oe 


* Refer to Majmia‘ Fatawa (4/137) of Ion Taymiyyah. 
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- The Third Characteristic” 
They are Upon Moderation i in All of Their Affairs: 


| From the le distinc carats of islami is moderation aid balance. 


| : Refer to l- 1slam sdidpithie wa , Khasi iguhu eo 50) by Dr. ‘Muhammad al- ‘Agha 
Shaykhul- Islam Ibn Taymiyyah (8) says in al Jawai al-Sahih (1/6-8), “Indeed, 
Allah (8) honoured Prophet Muhammad ()) with specific characteristics that 


distinguish him from all of the Prophets and Messengers, and He endowed him 


with both a law and a methodology. It is the most superior law and most complete — | 


and clearest methodology. Likewise, He made the nation of Muhammad the best 
nation that has arisen from mankind. They surpass seventy nations and they are 
the best. of them and most noble to Allah. Allah guided them with His Book (the a 


Qur an) and His Messenger (#8) to the truth of the affairs in which the people 
which preceded. them differed. He made them a nation of moderation, fairness and 
excellence. They are moderate concerning the Tawhid of Allah and His Names and 
Attributes. They are moderate in their beliefs concerning His Messengers, His 


Books, and the laws of His Religion, that which is commanded and forbidden and 


that which is lawful and unlawful. So He commanded them with good and forbade 


them from evil and made lawful for them the good and beneficial things and | 


- forbade them from the lowly and harmful things. He did not forbid them from __ 


anything that is good and beneficial like that which was forbidden from the Jews. 
‘He did not make lawful anything from the lowly and harmful things like that 
which was made permissible by the Christians. He did not place as many 
restrictions upon them in issues relating to purification and impurities as He did 
_ with the Jews. Nor did He completely eliminate the issue of purification and 
impurities as the Christians did such that they do not require that an individual 
purifies himself from sexual impurity, perform ablution for the Prayer or avoid : 

impurities when praying. In fact, many of their worshippers view the use of — 
impurities as a means of devoutness and obedience. To the extent that it is said - 
concerning the praiseworthy characteristics of an ascetic monk that, ‘He has not 
touched [i.e. bathed] water in 40 years.’ This is the very reason they have 
abandoned circumcision even though it was from the legislation of Abraham al- 


Khaleel (368) and his followers. And with the Jews, if a woman menstruates, then 
they do not eat or drink with her nor do they remain with her in the same house. 
As for the Christians, then they do not prohibit sexual intercourse with a woman 
who is menstruating. The Jews do not believe that it is compulsory to remove 
impurities. If some impurity were to touch the garment of one of them they would 


cut it out with scissors. According to the Christians nothing is considered unlawful 


i to eat or impermissible to wear while in a state of prayer. The Muslims are also 
moderate i in matters of legislation. They do not ree ject a orale established by an 
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| abrogating text due to the presence ‘of a ruling established by an \ abhogated text as 

~ the Jews did. They do not change any of the clear legislation nor innovate a new 
legislation that Allah has not permitted as the Christians did. They do not 
_ exaggerate the station of the Prophets and the righteous as do the Christians nor 
do they deprive them of their appropriate status like the Jews. They do not 


describe the Creator with the deficiencies and imperfections of the creation like 
poverty, miserliness or inability as did the Jews. They do not describe the creation 


with the characteristics of the Creator, as did the Christians, since there is nothing 


like unto Him. They are not too proud to worship Him as are the Jews and they do 


‘not commit Shirk when they worship Him as do the Christians. Certainly, the — 
_ people of the Sunnah in Islam are like the people of Islam when compared with the _ 


people of other religions. They are moderate concerning the attributes of Allah — 


~ (SS) as they take the middle path that falls between the people who reject or deny 
- them and the people who resemble His Attributes to that of the creation or make © 


comparisons for them. They only describe Allah in the manner in which He has 


_ described Himself and in the way that His Messengers described Him without 
‘negation or making examples. In such a way that His attributes of perfection are 

_ affirmed and to declare Him free of equals or partners. They affirm [His Attributes] 
without likening them to the creation and they negate [imperfections] sithout i 


denying [His Attributes]. As He (&8) said, | “and there is nothing like unto Him...’ 


which is a refutation of those who compare Him to His creation. And His 


statement, “And He is the All-Hearing, All-Seeing...” is a refutation of those who 
deny His Attributes. He says, “Say: He is Allah; the One. Allah the Eternal Provider; 


He does not beget nor was He begotten, and there is not for Him any equal.” So al- | 
Samad here or the Eternal Provider is the absolute independent sovereign who 
possesses the Attributes of perfection. And al-Ahad or the One is the One who 
possesses no equal and has no example. They [the People of Sunnah] are also 


moderate concerning the issue of Allah’s actions. They take the middle path which 


— falls between the Mu'tazilah who deny al- -Qadr and the Jabariyyah who negate the 
~ wisdom of Allah, His mercy, His justice, and ultimately use Qadr (the Divine Decree) 


as an excuse to rebel against Allah’s commands and threats, and His rewards and — 
punishments. In the issue of the [texts that contain] promises [of Paradise] and 


threats [of the Hellfire], [the people of Sunnah take the middle path which falls] 


between the Wa‘idiyyah who say that the sinful Muslims will remain in the Hellfire 


forever and the Murji’ah who reject some of the textual threats and the superiority 


that Allah has given to the righteous servants over the wicked sinners. They are 
also moderate concerning the issue of the Companions of the Messenger of Allah 


(&). [They take the middle path] between those who exaggerate concerning some 


i. of them, claiming for them divinity, prophethood or infallibility, and those who - 
are negligent concerning them like those who declare some of them to be 
-disbelievers or sinners. The epinpanions are without doubt the best of this nation.” 


Moderation is from the most distinguishing characteristics of the 
Religion islam]. Allah ¢ ®) said, 


Pichaecaennse Gaal te 


“Guide us to the straight path. ‘The path of Hee upon 
whom You have shown Your favor. Not those with 


= whom You are angered or those who are astray.” 
‘ _ [Sarah al- Fatihah 1: 6- 7] 


This is cited as an evidence neieheeaiss He (a8) described the Straight 
Path as other than the path of those whom He is angry with, which is a 
reference to the Jews who were excessive in their religion, and not the 
path of the Christians who were excessive in their worship | and 
asceticism to the point that they exceeded the limits of their 
legislation. Their excessiveness was not restricted to their woremip but 


a even exceeded the limits in matters of belief as Allah i 2) said, 


! Ai fe ioe Yb paw G ibs Ste Sats > 
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“O People of the Scripture, do not commit excess in 
your religion or say about Allah except the truth. The 
Messiah, Jesus, the son of Mary, was but a Messenger of | 
Allah and His word which He directed to Mary and a 
soul (created at a command) from Him. So believe in 
Allah and His Messengers. And do not say, "Three"; 
desist - it is better for you. Indeed, Allah is but one God. 

_ Exalted is He above having a son..To Him belongs 
whatever is in the heavens and whatever is on the 
earth. And sufficient is Allah as ac of 
attairs. ” [Sarah al-Nisa@ 4:17 1]. 


If the Straight Path is a sot other than that of the Jews and the 
Christians and the path of the Jews and the Christians was a path of © 
excessiveness [as explained above], then this indicates that the straight 
path is a path that allows no excessiveness. Therefore, it falls between 
the two extremes of excessiveness and negligence. This is the meaning 
of moderation that is the methodology of the Religion of Islam. 


It has been transmitted upon the authority of ‘Abdullah Ibn Mas‘iid that — 
he said, “The Messenger of Allah (#) drew a straight line. Then he said, 
‘This is the path of Allah.’ Then he drew other lines on the right and left 
of it. Then he said, ‘These are different paths. On each one of these 
paths is a Shaytan [devil] calling to it.’ Then he recited, 


ne eee 
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“And certainly, this is My Straight Path, so follow it; 
and do not follow the [other] paths, for they will divert 
you from His way.” [Siirah al-An‘dm 6:153].”* 


* Related by Ahmad in the Musnad (1/435,465), al-Darimi in the introduction his 
Sunan, Ibn Abt ‘Asim in al-Sunnah (1/13), Ibn Hibban (al-Ihsan, 1/180-181, no. 6-7) 
and al-Hakim in his Mustadrak (2/318). It was also related upon the authority of > 
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The Straight Path necessitates that this is a path of moderation and | 
excellence, which exists. petween the two extremes of « excessiveness — 
and negligence. - 


It has been rear tnikted 4 upon ihe aaihenty of Ibn ‘Abbas that he said, 


“Tt was said to the Messenger of Allah (8), “Which of the previous 


legislations is most beloved to Allah?” To this he replied, “The easy and 
tolerant pee of Islamic Se (al- Hanifiyyah al- Satnliah).” oe 


This narration provides Leseual evidence that Islam is an easy sind 
tolerant Religion [al-Hanifiyyah al-Samhah]. The attribute of [al-Samahah] 
easiness and tolerance toely negates excessiveness and harshness. | 


fbn. “Taymigyah (285) said concerning the el of Sinha “id fhe 
Jama‘ah, “Likewise concerning the remaining issues of the Sunnah, they 


are moderate because they adhere to the Book of Allah and the Sunnah 


of His Messenger () and what was agreed upon by the first generation _ 
from the Muhdjiriin (those who migrated from Makkah to Madinah) and | 
the Ansar (the inhabitants of Madinah who welcomed the Prophet and - 
his Companions) and those who followed them upon goodness.” - 


 Jabir Ibn ‘Abdullah (%) by Ibn Majah (no. 11) and in Ibn Abi ‘Asim in Kitab al-_ 
Sunnah (1/13). This hadith was authenticated by Ibn Hibban and al-Hakim. The 
person that checked the book, al-Ihsan, declared it to be sound, and Shaykh al- 
- Albani declared it to be Sahih li ghayrihi (Sahih due other narrations) in Zilal al- 
Jannah (1/13). 

* Related by Ahmad in the Musnad (al-Risdlah, 4/17, no. 2107), al-Bukhari in al-Adab 
al-Mufrad (Sahih al-Adab al-Mufrad, p. 122, no. 220/287) and ‘Abd Ibn Humayd in his 
Musnad (al-Muntakhab, 1/497, no. 567). It was also mentioned by al-Bukhari in 
ta’leeq form in Kitab al-Iman in the chapter concerning the easiness of the Religion 
and the statement, “The most beloved Religion to Allah is al-Hanifiyyah al-Samhah.” 
Ibn Hajar declared the chain of narration for this hadith to be Hasan in Fath al-Bari 
(1/94). Shaykh al-Albani declared this narration to be Hasan li ghayrihi (Hasan due 
other narrations) in Sahih al-Adab al-Mufrad and also in Silsilah al-Ahadith al-Sahihah 
(no. 881) and the checker of al-Muntakhab also declared this narration Hasan li 
ghayrihi (Hasan due other narrations); and the checkers of the Musnad declared this 
narration to be Sahih li Alas (Sahih due other aaa 
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fbn Qayyim al-yawninyah (d.75 i — 
being moderate (igtisad) and being Pac hiea (taqsir) is that moderation 
__. (igtisad) is positioned between the two extremes of excessiveness and 
negligence. Moderation is opposed by two conflicting extremes: 
Negligence (taqsir) and going beyond bounds (mujawazah). So the one 


[The Salafts] are not extreme or harsh. 


_ They do not permit siteehioess or dissonance. 


They do not bring forth reasons and excuses + to fustiay a lack of 
submittance and surrender. é, 


“. aid “The difference between 


who is considered moderate (al-mugtasid) takes the balanced and 
middle course, and abandons the coe cere extremes. 7 


Allah (#8) said, 


Par se oles Pye ie shih aa 1 cals 
| (tis 


“and those who when they give of their wealth; they — 
neither spend extravagantly nor miserly, but they 

| maintain © a consistent manner between — those : 
extremes.’ ’ [sarah al- -Furqan 25:67] | 


And Allah (88) said, 


ow gS 
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“and do not allow your hand to be bound to your; neck 
[like a miser] or. completely extend it [like a 
spendthrift]. . [Sirah al-Isra’ 17: :29] 


And Allah (88) says, 
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“And eat and drink but be not excessive.” 
: [Stirah al-A‘raf 7: 31) 


All aspects of the Religion exist between these two extremes. Actually, 
Islam is the moderate Religion when compared to other religions, and 
the Sunnah is an example of moderation in the midst of innovation 
(bid‘ah). The Religion of Allah exists between the extremes of those who 
are excessive and the negligence of those who are negligent. 


This - is ae the case with interpretive jurisprudence (ijtihdd) hich 
involves the exertion of great efforts in order to arrive at the truth. 
And excessiveness involves transgressing this point and overstepping 
its limits. | 


Allah has not commanded a matter except that the Shaytan attempts to 
misguide the people with his whispering in two ways, either through 
excessiveness and transgression, or through heedlessness and 
negligence. These are two sources of evil that cannot be completely 
prevented from corrupting the beliefs, intentions and actions except 
for the one who walks in the footsteps of the Messenger of Allah (#8) 
and abandons the statements of the people and their opinions in favour 
of what he came with; and not the one who abandons what he came 
with in favour of the statements of the people and their opinions. 


These two dangerous diseases have overpowered most of the children 
of Adam. This is why the Salaf used to warn in the most severe manner 
from these two diseases, and they would frighten those who succumb 
to either of these maladies with destruction. Indeed, these two 
characteristics sometimes combine in a single person as is the case in 
most of the creation so an inidivual could be negligent with some 
aspects of his Religion and excessive and extreme in others. The one 
who is guided is the one whom Allah guides.” | 


* Refer to al-Rih (p. 347) of Ibn al-Qayyim. 
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In keeping with this characteristic, those who ascribe to Sa lafiyyah 
reject harshness, extremism and excessiveness. 


Al-Ghuliiw [extremism] is to go to extremes in a particular issue and be 
harsh by transgressing the set boundaries. This incorporates the 

meaning of exaggeration.’ It is said: (ghald fi al-shay’) He was excessive 
or extreme in something [in the past tense], (yaghlit) he is excessive or 
extreme [in the present tense], and (ghuliwan) which means 
extremism. It is said that the price ghala which basically means that the 
normal asking price has been exceeded. It is said the shares yaghla 
ghalwan with ghalwan taking a fathah then a sukiin, when it reaches the 
highest possible price hoped for. 


In the narration of Ibn “Abbas (#) he says, “The Messenger of Allah (8) 

said to me on the morning of ‘Agabah while he was on his mount, 
‘Could you gather for me some small pebbles?’ So I gathered for him 
some pebbles that would be like the stones that are flicked with the 
finger, and I placed them in his hand. He said, ‘[Throw] the ones like 
these. And beware of going to extremes in matters of the Religion, for 
indeed those who came before you were destroyed because they went 
to extremes in matters of the Religion.” 


It has been transmitted upon the authority of Anas ibn Malik (<4) that 
the Prophet (i) said, “Make things easy for the people and do not 
make things difficult, and give glad tidings and do not chase them 
away. For indeed you were only sent to make things easy and you were 
not sent to make things difficult.”° 


is 


* The Arabic word ta‘ammug means to exhibit harshness in a matter to a level 
where the justified limits are exceeded. Refer to Fath al-Bari (13/278). 

* Related by Ahmad in the Musnad (al-Risalah, 3/351, no. 1851), al-Nisai (no. 3057), 
Ibn Majah (no. 3029), Ibn Khuzaymah (4/274, no. 2867), Ibn Hibban (al-Ihsan, 9/183, 
no. 3871) and al-Hakim (1/466). The hadith was authenticated by Ibn Khuzaymah, 
Ibn Hibban, and al-Hakim and its chain of narration was declared Sahih by those 
who checked the Musnad of Imam Ahmad and by the one who checked al- Ihsan. 

* Related by al-Bukhari (no. 69) and Muslim (no. 1734). 
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“Tt also been tpertinitbed upon the authority of ‘Abdullah ibn Mas‘i aid — 
(@) that he (&) said, “The mutanatti‘an [those who go to extremes] are — 
: ruined. T he mutanattt un are ruined. me mutanattitin are ruined.’ 2 


. The mutanatti’ un mmehtioned: in this hadith, as - the  eclabions af. this 


— narration. have mentioned, are those who delve too deeply, go tD. _ 


- extremes and tralasgress the set limits: in their statements and actions. 


T his narration apparently: describes the cotidition’ of the 1 mutanatti ‘i 
| while it also signifies the prohibition of excessiveness. ES 


oo & o¢ 


1 Related by Muslim (no. 2670). 
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— Abu iL Muzattar al-Sam‘ani (# 

~ people of hadith are upon the truth is that if you were to examine all of — 

- their written works from the first of them to the last of them, from the _ 
_ oldest of them to the newest of them, despite them living in different 


The Fourth Characteristic oo 
They are a People who are United and in Agreement, 
and T hey are Firm and Resolute upon the Truth | 


_ The Salafis seek to preserve and strengthen the Jama‘ah Feouimianity of | 
~ Muslims] and banish dissention, but the type of Jama‘ah that they want 
to unite upon is what the Messenger of Allah (a) was upon and his — 


Companions: 


5) said, “From what shows that the — 


lands and during different times, and the great distances that separate 
them and the fact that each one of them inhabited a different region, — 


you will find them when expounding upon their beliefs upon a single © 
way, upon a single method and they traverse upon a single path 
without deviating from it or turning away from it. They are united in 
their speech concerning it, and their actions are one. You will not — 


witness any differing and separation amongst them about anything, 
even if it is insignificant. Rather, if you were to collect everything that 
has been stated upon their tongues and what they conveyed from their — 
predecessors, you will find that it is as if it has come from a single heart 
and come from a single tongue. A And i is there ale evidence for true that 
is is clearer than this? 


| allah ( és says, 


“ Sge Pd 


ss igh Ai 38 Ae ot fs ‘oil ots Sif nO | 
pwede 


oo DO they not Seflact upon the Qur’a n? Had it bee lie ae 
other than Allah, then they would have found a theteies ore 
~ much contradiction.” ‘Strab al-Nisa’ 4:82] _ ms | 


67 


And Allah (8) says, 
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“And hold Beauly: to the rope of Allah all together and 
do not be divided. And remember the favour of Allah 
upon you -when you were enemies He brought your . 
hearts together and you became, by His mercy, | 
brothers. And you were on the edge of a pit of the fire, - 
and He saved you from it. Thus does Allah make clear 
to you His ayaa that you may be guided.” | 
[Stirah Ali-‘Imran 3: 103] | 


But if you were to eck at the people of rere and fanevation (bid ‘ah) 
you would see that they are divided and differ with one another; they 
are factions and sects. It would be unlikely to find two groups from 
among them that are upon the same path in terms of their beliefs. 
Some of them declare others amongst them to be innovators 
(mubtadi‘tin), and some of them go further and make takfir [declare a 
Muslim to be a disbeliever]. The son declares his father to be a 
disbeliever, a man declares his brother to be a disbeliever, and the 
neighbor declares his neighbor to be a disbeliever. You will always find 
them disputing, hating and differing with one another. Their entire 
lives have passed them by and their words are still not in agreement. 
You may believe that they are together but their hearts are divided. 
This is because they are a people who do not understand. 


Have not you heard about the Mu‘tazilah, even though they share this 


ascription and nickname the Mu'tazilah from Baghdad declare the 
Mu '‘tazilah from al-Basrah to be disbelievers. The companions of Abi ‘Ali 
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al-JubaT declare his son Abii Hashim to be a disbeliever and the 
supporters of Abi Hashim declare his father, Aba ‘Alt to be a 
disbeliever. 


The same applies to the rest of their figureheads and those who have 
formulated certain position from amongst them. If you were to reflect 
upon their statements, you would see that they are divided, they 
declare one another to be disbelievers and they renounce one another. 


This is also the case with the Kharijites (Khawarij) and the Rawafid and 
how they interact with one another. The rest of the people of 
innovation (mubtadi‘tin) resemble them in this. Is there any evidence 
for falsehood clearer than this?! 


And Allah (8) says, 


a 


“Indeed, those who have divided their religion and split 
off into sects; you should not concern yourself with 
them in the least [0 Muhammad]. Their affair is 
exclusively for Allah.” [Sirah al-An‘am 6:159] 


The reason behind the unity of the people of hadith is that they take 
their Religion from the Book (the Qur’an) and the Sunnah, and they rely 
upon that which is transmitted. This has left them in agreement and 
harmony. Whereas the people of innovation (mubtadi‘in) have taken 
their Religion from logic and theoretical opinion so this has left them 
to inherit division and differing. As for the narrations and 
transmissions conveyed by trustworthy and reliable individuals then 
they rarely differ and even if they differ about a word or phrase then 
this type of differing does not harm the Religion or spoil it. 
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However, as for the arguments that are derived from the intellect then 
they rarely agree. In fact, the intellect of each individual interprets 
things differently than the next person and this is very clear, and all 
praise is due to Allah. With this the difference should be understood 
between differing amongst the schools of thought (madhahib) in the © 
branch issues of the Religion as opposed to differing i in 1 the fundamental 
ue of belief. | 7 | 


We oune that the Companions of the Messenger i Allah (&) ised to 
differ, [after the death of the Prophet], in issues of jurisprudence but 


this did not prompt splitting or sectarianism. This was because they __ 


never departed from the [teachings] of the Religion and they only 
differed in areas where disagreement was allowed [through 
_ interpretive jurisprudence (ijtihdd) in order to arrive at an informed | 

opinion and in order to extract rulings from the Book (the Qur’an) and 
_ the Sunnah regarding the issues that were not explicitly addressed with 
a text]. They held different statements and opinions in many 
issues...Which would require a great length to enumerate upon from — 


_ the matters of commerce, marriage and divorce; and also ina multitude _ 
of other issues related to purification, the way Prayer should be 


performed and the other acts of worship. With this type of differing in 
these affairs they were still worthy of praise; and this form of differing 
is a mercy from Allah upon this nation since He aided them with 
certainty. Then the Scholars thoroughly researched those issues where 


they did not find its legal ruling in the Qur’an and the Sunnah. So even — i 


though they differed in these things they were a people who loved one ~ 
- another and offered sincere advice. The brotherhood of Islam remained 
and they did not cease to be ina state of harmony. | 


When these ignoble desires ‘appeared which direct ‘its proponent 

towards the Hellfire enmity appeared and the people split and became 
sects. The brotherhood of the Religion became severed and the 
harmony ceased. This proves that this type of splitting and division © 
occurred as a result of innovations introduced by Shaytan, which he 
placed in the mouths of his allies to cause them to differ and provoke | 
- them to declare one another to be disbelievers. 
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oe issue thata arose in iiam and the Bedale disputed regarding it and 
differed but these differences did not incite enmity, animosity or 
division between them and there was a continuance in the harmony, 
sincere advice, love, mercy and compassion, then these are from the 
issues of Islam in which research and scrutiny is permitted. Adopting 
any of these positions does not justify takfir (the person being declared 


a disbeliever) or tabdi’ (being declared an innovator) since this type of 


differing existed between the Companions and their students, and the | 
harmony and love was s maintained. oe ee 


: comietsclyle every issue that appears and which the people differ abou 
and this differing leads to taking sides, shunning, boycotting, severing 
relationships and possibly even escalates to takfir, then you know that - 

this is in no way related to the religion. It is obligatory upon every — 

individual of sound mind to distance himself from this and avoid 


indulging into disputes of this nature because Allah has stipulated that 


asa result of our ‘implementation of Islam that we ° become brofflers, cee 


| And Allah (2 z) said 


_ “And remember the favour of Allah upon you - when — 
~ you were enemies He brought your hearts together and 

you became, by His mercy, | brothers.” 
HG iS0rab Ali- Imran 3: 103] 


* Refer to RL Intisar ‘i Ahl al-Hadith by way of the hook Sawn. -cileMantin wal-Kalam © 
165-169). Compare this to what is written in al-I'tisam (2/231-233) where much of - 
this section has been summarized but he did not attribute it to Abii al-Muzaffar al- 
Sam‘ant. Instead, he said, “Some scholars have — and then he summarized this, 

quoting the main objectives. | | oy AME ae 


AL : 


Ibn Taymiyyah (#) said, “You will definitely find that those who 
change their positions the most are the people of rhetoric (ahl al- 
kalam), and they are those most famous for asserting a position in one — 
place and then resolutely promoting its opposite in another place and | 
declaring the one who holds the first position to be a disbeliever. This is 

a proof of their lack of certainty. For indeed faith is as Heraclius said — 
when he asked Abii Sufyan about those who embraced Islam and joined 
the Prophet (4), ‘Do any of them abandon their Religion because they 
are discontented with it after having entered into it?’ He replied, ‘No.’ 
Then he [Heraclius] said, ‘This is the nature of faith. When its joy enters 
into the heart no one becomes displeased with it.” 


Based on a this, some oe the Sa laf like ‘Umar Ibn ‘Abdul- ‘Aziz or other 
than him stated, “Whoever allows his Religion to become a matter of 
debate will mquery change.” | : 


As fot the people of the Sunnah and hadith, then it is not erases that a 
single one of their Scholars or even one of their righteous laypeople 
ever withdrew their position and retracted their beliefs. They are the 
most patient of the people upon their beliefs even if they are made to 
endure all kinds of trials and tribulations. This is the condition of the 
- Prophets and their followers from those who have preceded us like the 
' people of the trench and the like of them. This was the case with the 
Salaf of this nation from the Companions and their students and other 
than them from the Imams. To the extent that Imam Malik used to say, 

“Do not envy anyone who has not been subjected to severe affliction in 
this affair.” He would say, “Indeed, Allah must test the Believer with 
trials and affliction. Then, if he is patient, his level i increases.” 


‘ Related by al-Bukhari (no, 7) upon the authority of ‘Abdullah ibn ‘Abbas (*) and — 

a shorter version (no. 51) with the wording: Upon the authority of ‘Abdullah Ibn 
‘Abbas who said: Abii Sufyan Ibn Harb informed me that Heraclius said to him: I 
asked you are they (the followers of Muhammad) increasing or decreasing in 
number. And you replied that they are increasing. This is the way of true faith 
until it is complete. I asked you whether any of them became displeased and 
forsook their Religion. Then you replied: No. This is the nature of faith. When its 
joy enters into the heart and mixes with it, no one becomes displeased with it. 
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As Allah (88) said, 
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“Alif, Lam, Mim. Do the people think that they will be 
left to say, ‘We believe,’ and they will not be tested? 
Surely, We have tried those who came before them, and 
certainly Allah will clearly identify those who are 
truthful, and certainly He will clearly identify the 
liars.” [Sarah al-‘Ankabiit 29:1-3] 


And Allah (8) said, 
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“And We established from amongst them, leaders who 
would guide in accordance with Our command when 


they were patient and used to be certain of Our 
signs.” [Stirah al-Sajdah 32:24] 


And Allah (@) said, 


a 
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“By the time, truly, mankind is in loss, except those _ 
who believe and do righteous deeds, and advise one 

another with truth, and advise one another mp 
patience. ” (Strah al-‘Asr 103: 1-3] | | 


Those who fendin steadfast upon their positions from the people of — 
desires, then this is due to the elements of truth that they adhere to as 
there must be with every innovation (bid‘ah) that is practised by a large 
group of people some element of truth which they hold onto that the 
Messenger (8) came with and with which the people of the Sunnah and 
hadith agree, which causes it to be accepted. This: is because pure 
falsehood will not be accepted under any circumstances. | 


In summary, firmness and steadfastness among the people of hadith and 


the Sunnah is far more common and prevalent than what you find — 


among the people of rhetoric (ahl al-kalam) and philosophy. In fact, the 
philosophers are more indecisive and uncertain than the people of 
rhetoric (ahl al-kalaém). This-is because the people of rhetoric (ahl al- 
kalam) possess an amount of truth which they have acquired from the | 
Prophets that is not present among the philosophers. For this reason 
~ you'll find that Abi al-Husayn al-Basri and the like of him displayed _ 

more conviction than Ibn Sina and the like of him. | 


You will also find that the people of philosophy and rhetoric (ahl al- 
kalam) are the people that divide and differ the most and each one of 
them claim that their statement is the. definitive truth which is 
supported by evidence. The people of the Sunnah and hadith are the 
people with the greatest unity and harmony. The closer the sect is to 
them, then the closer they will be to unity and harmony. For example, 


the Mu'tazilah experience more harmony and agreement than the — 


philosophers since the philosophers have so many contradictory 
positions that only Allah can keep count of them. They have different 
positions concerning affairs of divinity, the resurrection, prophethood, 
and even in the natural sciences, mia emarice and astrology. 


Those hie: have Compiled books documenting the positions and 


statements of the earlier generations [of philophers] like Abii al-Hasan — 
al-Ash‘ari (d.324H) in his book, al-Magalat, and al-Qadi Abi Bakr in the 
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book, al-Daga@’ig min Magalatihim, have cited exponentially more than 
what has just been mentioned Dy al-Farabi, Ibn Sina and those who are 
similar to them...”! ’ | 


Thus, ne ‘Sa lafis” dG: not fall into irae differing that is a 
characteristic of weakness. 


A person cannot Ineciee! himself from falling into this except by 
obeying Allah and Onevins the Messenger (eB). : 


Allah (88) eae ; 
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“And obey Allah and His Messenger anddo not dispute, 
lest you lose courage and your strength may depart; 
and be a Indeed, Allah i is with the patient.” 

[Stirah al-Anfal 8:46] 


When the se is filowed: imiplenientad and understood in the same 
manner as the pious predecessors (al-Salaf al-Sdlih), then this is 
obedience to Allah and His Messenger (3). This is the era to safely 
escape Piamiewerty differing. 


Al- Tirmidha collected the Giswine narration in his Sunan in the beck 

of knowledge (Kitab al-‘Ilm) within the chapter, ‘What has been narrated 
concerning adherence to the Sunnah and avoiding religious innovation 
(bid‘ah),’ and Abii Dawid related the same narration in the book of the 
Sunnah (Kitab al-Sunnah) from his Sunan within the chapter concerning, 
‘Adherence to the Sunnah.’ Upon the authority of al-‘Irbad Ibn Sariyah 
_ (@) who said, “The Messenger of Allah (#) admonished us one day 
after the early morning Prayer. The admonition was heartfelt and 


Refer to Naqd al-Mantagq (p. 42-44) of Ibn Taymiyyah. 
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eloquent and caused the eyes to shed tears and the hearts to tremble. A 
man from amongst us said, ‘Certainly, it is as if this is a farewell 
admonition, so with what do you advise us O Messenger of Allah (%)?’ 
He replied, ‘I advise you to fear Allah and to hear and obey those in 
authority over you even if it were an Abyssinnian slave. Indeed, 
whoever from amongst you lives long will witness much division. And 
beware of newly invented matters for surely they are misguidance. 
Whoever from amongst you lives to witness this, then cling to my 
Sunnah and the way of the Rightly Guided Caliphs who will come after 
me and grab onto it with your molar teeth.” 


According to the wording of Ibn Majah, [al-Irbad Ibn Sariyah] said, 
“Then the Messenger of Allah () said, ‘I have left you upon clear 
guidance, its night is like its day. No one strays from it except that they 
are destroyed. Whoever from amongst you lives long after me will 
witness great differing. So adhere to what you know of my Sunnah and 
the Sunnah of my Rightly-Guided Caliphs, and hold onto it with your 
molar teeth. And obey the leader even if he is an Abyssinian slave. For 
the believer is like a camel with a ring in its nose wherever you direct it 
it will follow.” 


This admonition given by the Messenger of Allah (&%) is amongst those 
narrations which comprise of few words but has an immense meaning, 
and it is comprehensive and precise. | 


It represents a tremendous foundation from the foundations of this 
Religion. This is from the angle that people’s lives consist of various 
relationships. It is either his relationship with his Lord, his relationship 
with his community or his relationship with himself. 


This narration clarifies the servant’s relationship with Allah as found in 
his statement, “I advise you to fear Allah.” 


The relationship between the individual and his community is 
mentioned in his statement, “Hear and obey those in authority even if 


* This hadith is established and its sources have been cited. 


76 


_ it were an Abyssinnian slave. Indeed, whoever from amongst you lives 
long will witness much differing. Beware of newly invented matters for 
surely they are misguidance. Whoever from amongst you lives to 
witness this, then cling to my Sunnah and the way of the Rightly-Guided 

Caliphs who will come after me and grab onto it with your molar 
teeth.” 


The relationship that a person has with himself is clarified in the 
admonition with the mention of taqwa (fearing Allah) and adherence to 
the Sunnah. 


This advice also indicates the excellence of following the Sunnah of the 
Messenger of Allah (8). 


This narration also contains information of what will transpire in the 
future. What exactly is this event that will occur? 


The Messenger of Allah (8) informed us that a great amount of 
differing would occur amongst the Muslims as opposed to his era, 
“Whoever from amongst you lives long after me will witness great 


differing.” 


So what is the path to safety? What is the way to deliverance from this? 
How can we escape this? 


He » (és) said, “Cling to my Sunnah and the way of the Rightly-Guided 
Caliphs who will come after me and grab onto it with your molar 
teeth.” 


By adhering to what the Messenger of Allah (4%) was upon and his 
Companions will allow you to protect yourself from this blameworthy 
type of differing. You will also be able to protect yourself from entering 
into issues of differing and splitting which have been condemned by 
Islam. — 


: | 
COM Oe 
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The F ifth Characteristic aaa 
They Work Towards the Establishment of the 
Religion through the Seeking of Correct 
Islamic Knowledge and its Application | : 


According to them [ie. the Salafis] knowledge is tieial the 
narrations. They collect the ayat [of the Qur an], hadith lof the 
| Messenger of Allah ()] and the narrations of the Companions, and 
they seek to understand them. They follow the speech of the Salaf and — 
do not introduce any new understanding of the texts that departs from 
the speech of the Companions (&). : 


) said, “The knowledge that is legislated and the | 


Ibn Taymiyyah (« Ze 


rites of worship that are legislated [in this Religion] are taken from the 


Companions of the Messenger of Allah (4). As for what has come from — 
those who succeeded them, then it is inappropriate that this be used as 
a foundation even though this person maybe excused, rather rewarded 
for their efforts to extract the correct ruling (jjtihad) or their efforts to 
follow another in a ruling (taglid). Whoever bases his speech in the 


~ various Islamic sciences - whether they are fundamental issues or | 


secondary issues- upon the Book (the Qur'an), the Sunnah and the 
narrations that have reached us from the earliest generations, then this 
individual has traversed upon the path of the Prophet. Similarly, the 
one who bases his intention, his worship, his deeds and his hearing [of 
knowledge] as it relates to the fundamentals of actions and their 
subsidiary branches from the affairs of the heart and the actions of the 
body; whoever bases these things upon true faith, the Sunnah, and the 
guidance of Muhammad (8) and his Companions, then he has 
traversed upon the path of the Prophet. This is the’ ay of the imams of 
guidance. | , | 


You find that Imam “Ahmad a 241H) said after ‘ientioriing the 

foundations of the Sunnah (Usial al-Sunnah), “It is to adhere to what the 
Companions of the Messenger of Allah (#) were upon.” He wrote books 
of tafsir (Qur’anic exegesis) which comprised of narrations of the 
Prophet (#), his Companions and their students. He wrote books of © 
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hadith and narrations which comprised of narrations of the Prophet 
(&), his Companions and their students. This is what he used to rely 
upon in both the fundamental issues of knowledge as well as the 
subsidiary issues; and this is emphasized by a letter that he wrote to the 
Caliph of his time al-Mutawakkil where he said: ‘I do not like speech in 
any of these matters except that it is found in the Book of Allah (the 
Qur’an), the hadith of the Messenger of Allah (4), or the speech of the 
Companions or their students. As for the speech that is based upon 
other than that, then this [type of] speech is censured.” 


| This was is his position concerning ase diem (zuhd), matters that | 
soften heart (raqd‘iq), and the conditions of the heart (ahwal). In his 
book entitled al-Zuhd (asceticism), he relied upon what has been 


transmitted from the Prophets - may the peace and blessings of Allah 


be upon them - from Adam to Muhammad, then he mentioned the 
narrations of the Companions and their students, without mentioning 
the statements of those who came after them. 


This was also the case when he described how a person should seek 
knowledge as he advised that [the student] should record, ‘What has 
come from the Prophet (4), then what has reached us from the 
Companions and then from their students.’ In another narration ‘Then. 
you have a choice concerning [the statements of] the students of the 
Companions. — 


There can be no doubt that knowledge of the statements of the Salaf, 
the Companions and their students, and knowledge of their actions, 
their consensus and even the matters in which they differed is more 
valuable than knowing the statements and actions of those who came 
after them.’ | | 


If you were to contemplate, you would find that every faction and sect 


of this great nation of Muhammad will claim that they adhere to the 
Book of Allah (the Qura n) and the Sunnah. However, the criterion which 


1 Refer to Maja al-Fatawé (10/362- 364) of Ibn Taytniyyah, : 
* This has been stated by Ibn Taymiyyahs in Majmu’ al-Fatawa (13/23-27). 
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differentiates between these various factions and sects is to carefully 
examine which of them are upon what the Messenger of Allah (4) and 
his Companions were upon and to then adhere to this. Since this is the 
saved sect and the group which will be aided, and this is the Jama‘ah 
and the way of the Believers. | 


Allah (8%) said, 
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“And whoever opposes the Messenger after guidance 
has been made clear to him, and follows other than the 
way of the Believers; We will direct him towards the — 
path which he has chosen, and burn him in Hellfire; 
and what an evil destination.” [Sirah al-Nisa’ 4:115] 
Al-Shafit (#8) mentioned in the book, ar-Risdlah al-Qadimah, after 
mentioning the Companions and praising them with words of praise 
that they deserve, “They are far greater than us in every discipline of 
knowledge and interpretive jurisprudence (ijtihad). They are better 
than us in piety and intellect and any affair of knowledge which 
requires understanding and extrapolation. Their opinions are more 
praiseworthy and more deserving of our attention than our own 
opinions which we formulate ourselves, and Allah knows best. 


Whomever we have encountered from those whom we are pleased with 
and those whom we have been informed about in our lands relied upon 
the position of the Companions if they formed a consensus and the 
position of some of them if they differed, if there was no explicit 
narration known from the Sunnah of the Messenger of Allah (4). This is 
what we state: if they reach a consensus, then we act upon their 
consensus and promote it. And if one of them held a position that was 
not opposed by his peers from amongst the companions, then we 
embrace his position. But if they differed, then we accept the position 
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of some of them without departing from the positions that were held 
by the Companions.”* 


This methodology is the path that was taken by the Imams of this 
Religion and the legislation that was walked upon by those who were 
guided and traversed upon the Straight Path. This is the knowledge 
that is both precise and authentic. | | 


All praise belongs to Allah for the person saying, 
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“Knowledge is, ‘Allah said, His Messenger said, 
the Companions said;’ there is no discrepancy therein. 


It is not knowledge that you JOURN designate a 
disagreement, 
between the textual evidence and the opinion of a fool. 


Nor is it that you ignorantly designate a disagreement, 
between the Messenger and the opinion of a jurist. 


Nor is it that you deliberately reject the texts, 
Out of fear of considering Allah a body (tajsim) and 
resembling Allah to His creation (tashbih).” 


* Refer to al-Madkhal ila al-Sunan al-Kubrd (p. 110). 
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— AL-AwzaT (#8) said, bgieuledee is. what: reaches you fon: the 
companions of. Muhammad (8), and anything else is not considered 
knowledge.”* eS afte 


Al-Zuhri (3s 3) used to write down the speech of the students of the 
Companions while his colleague Salih Ibn al-Kaysan used to oppose him 
in this practice, and the latter later lived to regret the decision not to 


record their statements.’ 


Abi savin al-Nu‘man (a ®) proceeded upon this path. 


Ibn al-Mubarak (#®) said, “I heard Abii Hanifah (#*) say, ‘If something 
reaches us from the Prophet (#%) then it is more than deserving to be. 
accepted and honoured. If something reaches us from the Companions © 
of the Prophet (), then we select one of their positions. If something 
comes from the students of the Companions, then we may participate 
with them [to arrive at what is correct].””° | 


_ Malik Ibn Anas al-Asbahi the Imam of Darul-Hijrah (#5 
upon this path. When his book, al-Muwwata’, was mentioned to him, 
Malik said, “It contains hadith of the Messenger of Allah (i), and the. 
statements of the Companions and their students along with their 
opinions. I mentioned some of my own opinions which I reached 
through interpretive jurisprudence (ijtihad) and what I have acquired 
from the people of knowledge in our land. I have not departed | 
whatsoever from their stances.”* | 


7 Related by Ibn ‘Abdul-B Barr in Jami‘ Bayan al-‘Ilm wa Fadluhu Hol a 

? Related by al-Khatib al-Baghdadi in Taqyid al-‘Ilm (p. 106-107) and Ibn ‘Abdul: Barr 
in Jami‘ Bayan al-‘Ilm wa Fadluhu (1/76-77), and this has been taken from the 
comment made by the brother Muhammad Nasir al-‘Ajmi upon Bayan Fadl tm al- 
~ Salaf (p. 69). | 
> Refer to Akhbar Aba Hanifah (p. 10) of as- -Saymiri, transmitted nye Abia Yusuf from 
Abii Hanifah Iqaz Himam Uli al-Absar ae 7 0). 
“Refer to Tartib al-Madarak (1/193). 
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) also proceeded 


This was also the path that was traversed by al-ShafiT a 5). Al-Shafit 
(88) said, ‘Knowledge consists of levels: a 
a the First Level: The Book of Allah 8 Qur’an) and the Suintich if 
it has been authentically established in the Sunnah. | 
"The Second Level: The scholarly consensus (ima), when no 
~ proof is found in the Qur'an and the Sunnah. 

-™ The Third Level: When some of the Companions state 
something and we do not know of any Companion who ep nesee 
them. 

= The Fourth Level: Differing opinions amongst the Companions 
(4) of the Prophet (2). . 

= The Fifth Level: [The correct use of] juristic analogy or 
inference (qiyas) in relation to some of these levels. 


Nothing should be sought from other than the Qur’aén and the Sunnah 
_ when the appropriate texts are found. For “indeed Knowledge i is sought 
from the top. a . | 


- This is also the sieht er Ahmad Ibn Muhammad ibn Hanbal 
— (& 8). Ahmad Ibn Muhammad Ibn Hanbal said, “If there is a hadith 
concerning a specific issue that was reported from the Prophet (3), 
then we do not accept a statement from any of the Companions or 
those who came after them i in opposition to it. 


If the ‘Companions of the Messenger of Allah (a) held different 
positions about an issue then we choose from their positions. We do not 
depart from their positions and [accept the stance] of others. 


If there is no statement from the Prophet (8) or his Companions in an 


issue, then we choose from the positions of the students of the 
Companions... ioe , . 


* Refer to al-Madkhal ila al-Sunan al-Kubra (p. 110). 
* Refer to al-Musawwadah (p. 276). | 
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Muhammad Ibn al-Hasan said, “Whoever is a Scholar concerning the 
Book of Allah (the Qur'an), the Sunnah, the statements of the 
Companions of the Messenger of Allah (4%) and what is considered 
sound by the Muslim jurists, then [this individual has] extensive insight 
that allows him to conduct interpretive jurisprudence (ijtihad) that will 
shape his opinion in matters which are pertinent to him. This 
individual can judge in accordance with this. and implement his 
judgment in his Prayer, fasting, Hajj and everything that he has been 
commanded with and forbidden from. So if he performs interpretive 
jurisprudence (ijtihdd), examines the situation and compares it (qiyds) 
to a similar situation, then he did not fall short with this effort even if 
he did not reach the correct position.” 


Muhammad Ibn al-Hasan also said, “Knowledge is of four types: 


= What can be clearly found in the Book of Allah (the Qur'an), and 
whatever is similar to this. And what is found in the Sunnah of 
the Messenger of Allah (&), and whatever is similar to this. 

= Whatever the Companions unanimously agreed upon, and 
whatever is similar to this. | 

= Likewise those issues which the Companions differed 
concerning. No one should depart from the positions of the 
Companions. If a person chooses from the opinions of the 
Companions, then this is knowledge which can be used for 
juristic analogy, and whatever may resemble this. 

= Whatever is deemed to be correct by the majority of Muslim 

_ jurists, and whatever is similar to this. 


Knowledge does not consist of any classification other than these 
four.” 


I say: Their words are the same, may Allah have mercy upon them, and 
they all have agreed upon this methodology. So whoever departs from 


* Related by Ibn ‘Abdul-Barr in Jami ‘Bayan al-‘Ilm wa Fadluhu (2 /61). 
? Related by Ibn ‘Abdul-Barr in Jami‘ Bayan al-‘Ilm wa Fadluhu (2/26). 
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it has departed from the ali of the Believers. And Allah i is ie One who 
grants SUCCESS. 

Ibn Taymiyyah (#) said, “Whoever explains the Qur’an or hadith and 
interprets it in a way other than that which was known to the 
Companions and their students is a fabricator of a lie against Allah, a 
distorter of the ayat of Allah and one who misinterprets words from 
their true context. This action opens the door to infidelity (zandagah) 
and heresy (ilhad). The falsehood of such a practice is well known by 
gece in the Renee of Islam.” | | 


It is impermissible for anyone to interpret a verse of the Qur'an or 
hadith with a meaning that directly contradicts and opposes the 
meaning [found in the] explanation given by the Companions of the 
Messenger (i). 


5) said, “In our time [And I say (Shaykh Bazmool) that in 
our time it is even more applicable] it is necessary to record the speech 
of the Imams of the Salaf whose example should be followed all the way 
up until the time of al-Shafit, Ahmad, Ishaq (d.238H), and Abii ‘Ubayd 
(d.224H). This is so that an individual can be cautious regarding what 
occurred after them. For indeed, many things happened after them. 
People began to ascribe themselves to the Sunnah and hadith from the 
literalists (Zahiriyyah) and those who resemble them, yet they are of the | 
worst in terms of their opposition to it because of their deviation from 
the Imams, them establishing their own understanding and them ~ 
a something that none e of the Imams before them took.” 


Ibn Rajab (# : 


Due to this principle, and this is referring to understanding the 
Glorious Qur'an and the Prophetic Sunnah in light of the understanding - 


of the Companions (s), you see that the people of the Sunnah and the _ 


Jamaah, the people of hadith do not delve into issues like explaining the 
Glorious Qur'an and clarifying the meanings of hadith by solely relying 
upon the Arabic language, opinion, and intellect. Contrary to that, they 


‘Refer to Majma‘ Fatawa (13/ 243) of Ibn Taymiyyah. 
’ Refer to Bayan Fadl ‘Ilm as-Salaf (p. 69). 
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look at and study the narrations and they gather hatever is féund ae 


the works of the Salaf. They base their jurisprudence (figh) and their _ 


interpretive jurisprudence ed) upoe this. as els to the e people | 
: of desires and innovation (bid ah). a3 | eae | 


bi ray hhiyvah (s s) said, “The Murji ‘ah : deviated: in Ahi orineiple 


7 [referring to the issue of faith (iman)] from the clarity of the Book (the _ 7 
Qur'an), the Sunnah and the statements of the Companions and their 


students who followed them in goodness. They chose to rely upon their | 
own opinion and what they interpreted through their own — 


understanding of the Arabic language. This is the way of the people Obie 
innovation (bid‘ah). That is why Imam Ahmad used to say, “The main ae 


: reason that Deore. make mistakes i is : mnisinterpretation and analogy . 


| This is sity we find the Mu: tazilah, the Murji’ah, a pafidah and then rest | : | 


of the people of innovation (bid‘ah) explaining the Qur'an according to — : : 
their own opinion, intellects and whatever they can derive from the — 
Arabic language. You will find that they do not rely upon the hadith of 


the Prophet (8) or the narrations of the Companions | and their — 
students or the Imams of the Muslims. They do not rely upon the — 
‘Sunnah or the consensus of the Salaf and their narrations but. they | 
restrict themselves solely to the intellect ane the Arabic language. - = 


| We find that they: do not. oo upon aie books. of tafsir (Qur’a anic 
_ exegesis) that comprise of narrations, the books of hadith and the books 


that contain the narrations of the Salaf. Instead, they only rely upon ; : 


‘books of Arabic literature and books of rhetoric and theory that were 
compiled by their figureheads. This is also the way of the heretics _ 
__(malahidah). They too restrict themselves to the books of philosophy, 
literature and Arabic language but as for the books that focus on the 
Qur'an, hadith and narrations. ‘then, they do not even look in their 
direction. eee ea Magee A cea 


These groups turn thelr backs: on the texts of the Prophets. & since | 


according to them these texts do not convey certain knowledge [i.e. 
this knowledge i is speculative): So they interpret the De an in according te to. 
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innovation eed ‘ah). 


their opinions and their own understanding with no narrations | from 
the Prophet (&) or his Companions. We have already mentioned the 


speech of Imam Ahmad and other than him in refutation of this. ae 


practice and his declaration that this is from the ways of the e people 0 of } 
941 


say: imarn | had ( 


have not been preceded in an Imam. 


) said, “Beware of f speaking i in an issue that t you 
72 ; 


I he abandonment of the hadith and Sa laft narrations atid. totally 
_depending upon the books of language and rhetoric to understand the 


Qur'an and hadith is a path taken in this era by the orientalists. If their - 


research requires them to search for some narrations, they cite al-Jahiz, 
_ the book, al-Aghani, or al-‘Aqd al-Farid. If they feel uncomfortable to cite 


textual evidence, then they say, ‘This is what is. necessitated byt the ‘ 


8 a intellect.’ 


_ So ie ere who fellows. de way oe the Sraplist @ Be his 
Companions restricts his learning and understanding of the Glorious _ 

~ Qur'an and Prophetic Sunnah to the understanding of the Companions 

_ (&) and he does not look to other than them. However, if a particular 


issue seems to require. interpretive jurisprudence (ijtihad) or further | 


examination, he first looks to determine whether or not he has any 
_ predecessor [in the conclusion he has reached]. If not then he abandons _ 


this position since all good comes from following the Salaf and all evil — 
comes from following the latter Beno aters Lwho deviated from the _ 
path of the Salaf].. : | a | 


| It is incumbent that you cling to that which i is ancient [ie e. hen way of | 


Sa ies 


ae Roleck to Iman 6. 114). | | = 
- ? Cited in Majma‘ al-Fatawa (21/ ‘64: ad it. hes been sieigea nce with its chain | 


by Ibn pal janes in the book Mandaqib al-Imam Ahmad Ton, Hanbal (p. HB). 
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Ibn Hajr (#8) said, ‘Al-Awzai said, ‘Knowledge is what has come to us 
from the Companions of the Messenger of Allah (&), and whatever did | 


not come from them is not considered knowledge.” 


And Abi ‘Ubayd aa Ya‘qiib Ibn shaban collected bi way ki Ibn Mas‘ad 
that he said, ‘The eh will continue to remain in a state of good, as 
long as they take their knowledge from the Companions of Muhammad 
(8) and their elders. If they take their knowledge from the lesser ones 
amongst them and split because of their desires they will be destroyed.’ 
Abt ‘Ubaydah said, ‘This means that everything that has come from the 
Companions and their senior students who followed them in goodness 
is the knowledge which has been inherited. Whatever has been 
introduced [into the religion] after them is blameworthy. The Salaf used 
to differentiate between knowledge and opinion. They stated that the 
Sunnah is knowledge and whatever ppposes it is opinion.’ 


It has been narrated from Ahmad that knowledge is t to be taken from 
the Prophet (%), then from the Companions and if there is nothing 
from them then you have a choice concoe nes statements on the 
students of the Companions.’ | | 7 


It as also been darcated that ihe said], Whatever i is aaa from the 
Rightly Guided Caliphs is from the Sunnah, and if someone was to say 
that whatever is reported from any of the Companions is a Sunnah then 
I would not Eeject it.’ , : 


It ee been reported that Ibn al-Mubarak (#®) said, ‘The narration is 
that which should be relied upon, and — use opinion in situations 
where it will aid in explaining the narration.’ 


In ima if the opinion is based upon the textual evidence of the 
Qur’an and the Sunnah it is praiseworthy. However, if it is used 
independently without knowledge [of the Qur'an and the Sunnah] then 
it is blameworthy.”* 


+ Refer to Fath al-Bari (13/ i Many of the narrations cited in this passage hae 
already been referenced —and all praise and favour is dueto Allah. | 
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This characteristic necessitates the following: 


Es 


That the Salafis do not speak about matters of the Religion with 


their opinions or intellects. ‘Alf (#) said, “If the Religion was 
- according to opinion, then the bottom of the khuf (leather 


socks) would be more deserving to be wiped as opposed to the 
top. But indeed, I saw the Messenger of Allah (38) wipe the top 
of his khufs.” In another wording of this narration he said, “I 
believed that the bottom of the leather socks was the most 
deserving part to be washed, until I saw the Messenger of Allah 


_ (&) wipe over the top of his khufs.” In another wording he 
_ said, ‘If the Religion was based upon the intellect then the 
bottom of the feet would be more deserving to be wiped than 

~ the top. Verily, I saw the Messenger of Allah (4) ee over the 
| Hep of his khufs.” Collected by Abi Dawid." 


Abii ‘Audulleleni aaenaad Ibn Ibrahim al-Biishanji (8 
“It is obligatory upon all of the people of knowledge and the 
people of Islam to be intent upon following [i.e. the Book and 
the Sunnah]. They should make the principles that were 
revealed in the Qur'an and found in the Sunnah of the 
Messenger (#%) the focus of their intellects. They should not 
make their intellects the focus and basis from which they 
derive principles.” | 


Abi al-Muzaffar al-Sam ‘ant: (4 5) said, “As for the people of the 


truth, then they have placed the Book (the Qur’an) and the 


_ Sunnah in front of them and sought the Religion from them. 


They examined whatever thoughts and intellectual arguments | 
they developed in light of the Book (the Qur'an) and the © 
Sunnah. If they find that it is consistent with what has been 
revealed, then they thank Allah (8) since He directed them to 


* This hadith is authentic. Related by Abi Dawiid (no. 162). Shaykh al-Albani has — 
authenticated this narration in Sahih Sunan Abi Dawud (1/33). 

* Refer to Dhamm al-Kalém by al-Harawi, by way of the book Sawn al- Panag wa al- 
Kalam (p. 69). i 
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5) said, 


it and granted them success. On the other hand, if they find 
that it opposes the [Book and Sunnah], then they abandon this 
and turn sincerely to the Book (the Qur'an) and the Sunnah and 
they assign any blame or doubt to themselves. Indeed, the _ 
Book (the Qur’an) and the Sunnah can only guide people to the — 
-» . truth but the people’s opinions can sometimes conform: t to the “y 
y truth ands sometimes be absolutely wrong: ise : | 


oy ‘He (#8). ale said “AS for ihe people of the shania. may “Allah i 


a2 preserve them, then they cling to whatever is found in the 


: Book (the Qur'an) and the Sunnah, and they establish this with ~ 


| _ clear evidences and authentic proof according to the Islamic a 
legislation and according to what has been revealed. They do 
- not speak concerning Allah’s (8) Attributes or any other affair 


_ of the Religion based upon their opinions. This was the way _ 


that they found ee arma Gag anid their Imams | 
_ upon. she | 


os a Allah (68) said, 


mite eis “23 ai S 


“O Prophet! Indeed, We have sent au “is a witness, a _ 

_ bearer of glad tidings, a warner, and one who invites to _ 
Allah by His ipermnission, anda as an illuminating lamp.” 
, ope “L3Gral al-Abzab 33:45- 46] ? 


: Refer to al-Intisar li Anl al-Hadith of Abii al- Muzatfar al-s Sam‘ani, ibys Wey, of the book 
Sawn an wa al-Kalam (p. 166- “167), - 
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And} He ie also said, 


as 


. Jats 2b ols “Us aah 3" (v ab Jye5! GG @ > 


a Be. 
Vaile cae 
- a 


“O Messenger, convey what has been revealed to you 
from your Lord, and if you do not, then you have not 
transmited His message.” [Sarah al-Ma’idah 5:67] 


The Prophet (4) said in his farewell sermon [khutbah], and in 
many other situations in the presence of his Companions (>), 
“Have I not conveyed [the message]?”’ Islamic monotheism 
(Tawhid) is amongst those affairs which were revealed to him 
and which he was commanded to convey and explain. The 
Prophet (4) did not neglect any matter of the Religion, its 
fundamentals, principles, legislation and tenets, except that he _ 


clarified and conveyed it perfectly and completely. He did not — 


_ delay clarifying these things until after the need had passed. 
This is because had he done this, he would have burdened his 
Companions with something beyond their capacity.” 


He (#®) also said, “We have been commanded to follow and 
adhere to the narrations of the Prophet (4), and to cling to 
what he has legislated for us in the Religion and the Sunnah. It 
__ is not possible for us to achieve this except through the text 


| This statement has been authentically transmitted from the Messenger of Allah | 
(%) on various occassions as the Imam indicated. This statement is found in the 
story of Ibn al-Lutbiyyah from the narration of Abi Humayd as-Sa‘idi (4) which is 
in al-Bukhari (no. 7197), the khutbah of Kusif from the narrations of ‘A’ishah (*) in 
Muslim (no. 901), and the khutbah from the day of sacrifice from the narration of 
Abi Bakrah in al-Bukhari (no. 1741) and in Muslim (no. 1679). 
* Refer to al-Intisar li Ahl al-Hadith of Abii al-Muzaffar al-Sam‘Aani, by way of the bok | 
Sawn al-Mantaq wa al-Kalam (p. 175). Compare this to the speech of al-Khattabi in 
his treatise, al- es an al-Kalam, my way of the book Sawn ee anad wa al-Kalam 
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and hadith, following the narrations that the trustworthy and 
reliable people of this nation have conveyed from the 
Messenger of Allah (#), his Companions and those who came 
after them. So now we will explain the statement of the people 
of the Sunnah: Verily, the path of the Religion involves 
submitting to the texts [of the Book and Sunnah] and the 
narrations. As for the [approach of just relying upon] the 
intellect, referring to it and basing what has been narrated 

upon it, then this is blameworthy in the Religion and 
prohibited. We will discuss the place of the intellect in the 
Religion and the extent that the Religion has commanded us to 
utilize it and the limits it has set which are impermissible to 
exceed...”" 


His student, the guardian of the Sunnah [Abil-Qasim Isma‘l ibn 
Muhammad] al-Asbahani (#®) said, “This is because the affairs 
of the religion have been clarified for the people so all we have 
to do is follow since the Religion has come solely from Allah 
and is not to be subjected to the intellects of men and their 
opinions. The Messenger of Allah (8) has clarified the Sunnah 

to his nation and explained it to his Companions. So whoever 
opposes the Companions of the Messenger of Allah (4) in any 
affair from the Religion has certainly gone astray.” _ 


He said, “We do not oppose the Sunnah of the Messenger of 
Allah (#&) with our logic. This is because the Religion itself [is 

- comprehended by using] the intellect [to understand the texts] 
because the intellect leads to the acceptance of the Sunnah, and 
as for what leads a person to abandonment of the Sunnah then 
this is ietotance sro not intelligence.”” 


* Refer to al-Intisar li Ahl al-Hadith of Abii al- Muzaffar a Sam ‘ani, by ways at the book 
Sawn al-Mantag wa al-Kalam (p. 148). 7 

? Refer to al-Hujjah fi Bayan al-Mahajjah (2/440). 

* Refer to al-Hujjah fi Bayan al-Mahajjah (2/509). 
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_ The Scholars are the heirs of the Prophets. The Prophets leave 


knowledge. Whoever seizes it takes an abundant portion. 


Aba Hatim Ibn Hibban (a 


They honour the people of knowledge, respect them and fulfil 
their rights without neglecting any of them. Abii al-Darda (4) 
said, “I heard the Messenger of Allah (&) saying, ‘Whoever 
travels a path seeking knowledge, Allah will place him on a 
path leading to Paradise. The angels lower their wings for the 
student of knowledge, pleased with what he is doing. The 
inhabitants of the heavens and earth seek forgiveness for the 
student of knowledge, even the fish in the water. The 
superiority of the Scholar over the devout worshipper is like 
the superiority of the full moon over the the rest of the stars. 


no money [dinar or dirham] as an inheritance, rather they leave 


rod 


3) said, “In this narration is a clear 
indication that the Scholars who possess the virtue that we 
have mentioned teach the people the knowledge of the Prophet 


_ (4) as opposed to other types of knowledge. Do you not notice 
that he said that the Scholars are the heirs of the Prophets? 
_ And the Prophets do not leave behind anything but knowledge. 


The knowledge of our Prophet (8) is his Sunnah. Whoever lacks 
this knowledge of the Sunnah cannot be from the inheritors of 
the Prophets.” 


Allah ‘ 5) said, 


Sp 2955 i as Apis eines Ui og Sf acts 35 
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' This hadith is Hasan (sound).The sources for thiey ya aen has been cited earlier. 
” Refer to al-Ihsan bi pol Sahih Ibn Hibban (1/295, no. 88). 
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“When there: comes to ‘them some matter concerning on ee 
-. [public] safety or fear, [which] they spread; if only they 
had referred it back to the Messenger or to those in 
authority among them, then the ones who can derive _ 
the proper conclusions would have known about it. 
And if it were not for the favor of Allah upon you and 
His mercy, you would have all certainly followed 
i Shavit e neat for very few.” . Surah al- Nisa’ 4: a 


ae In this verse is an instruction to refer: back to. the people of : | = 
knowledge in the occurrence of a severe calamity or affliction, 


bee and that rulings: related to this event should be sought from — 
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‘Abd al- Rainn Ibn Nasir as-Sa‘di (* 
of this noble ayah, “This is a piece of disciplinary admonition — 
from Allah to His servants concerning their inappropriate 


them; and judgements should not be sought from others beside 
them nor should anyone precede them in addressing these 


issues. Also this verse shows that referring to the people of — 


o opinion involves rejection of the command of Allah (3%) to 
return these affairs to the Scholars who are able to derive the | 
proper rulings. This- is because the people of opinion are not 
_ people who can. derive the proper verdicts. So no one should 
precede them in producing public statements or public 
declarations relating to current events. Rather, they sl should be 
| referred to as this is their right. : ine 


5) said in his explanation 


behavior. It is proper when news reaches them of important 


issues or things that are of a general benefit [to the Muslims]- 
~ such as the issues connected to public welfare and the safety of = 
the Believers or fear of a calamity befalling them- that they — 


should first verify such news and not be hasty to spread it. — 


Instead, they should refer these issues back to the Messenger ao 


(#) and those in authority from amongst them, those who are _ 
people of sound opinion, knowledge, sincere advice, intellect _ 
and composure, those who understand the affairs and are € able | 

to recognize the associa benefits and harms. | 


: If they believe that it is beneficial to broadcast these affairs and 
that it will increase the spirit of the Believers, bring them 
tranquility and protect them from their enemies then they | 


ispread this news]. 


On the other hand, if Py believe that ier: is no benedt in 


this or that there is some benefit but the harms outweigh them, 


then ney do not broadcast this news. 


This is igh allah said, “The ones who can derive the proper 
conclusions would have known about it.” : | 


| Thisneatis that they acd extract the ruling through the use 


of their abilities, sound opinions and correct knowledge. In this 


_is an evidence for the ethical principle which states that if the 
need arises to research a particular situation, then it is essential 


that it be left to those best qualified for it, and nobody should _ 
precede them in this. | 


This is the most correct a safest fee which minimizes 


the potential for error. 


In this. lava there is also the prohibition of being hasty and - 
rushing to spread news upon hearing it, and a command to 


reflect before speaking and to examine the issue as to whether 


there is any benefit in [speaking] which would cause a person 


to continue to utter it or harm which would cause him to 
| refrain. 


Then Allah says, “And if it were not for the favor of Allah upon | 
you and His mercy.” | 


This is referring to the success that He has granted you, the 


education that He has provided you with and mows He taught | 


you things that you did not know. 


“You would have all certainly followed Phasiie except for \ very | 


9? 


few. 
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This is because mankind according to his very nature is 

oppressive and ignorant and his soul only incites him towards 
evil. But if he returns to his Lord, holds firmly to him and 
struggles in doing this, then Allah will make things easy for him 
and guide him towards everything good and protect him from 
the accursed Shaytan.”* 


The abandonment of returning to the scholars involves blatant 
disregard of their rights, and many evils result from this: 


From them is that this will result in disgrace and humiliation 
afflicting this nation. This is highlighted in the narration of Ibn 
‘Umar (‘) who said, ‘I heard the Messenger of Allah (i) say, 
‘When you begin to deal with usury, take hold of the tails of 
cows, become pleased with agriculture and abandon Jihad, then — 
~ Allah will place upon you a humiliation and He will not lift it 
until you return to your Religion. as 7 


There is no way for the people to return back to the pelisin 
except by way of the Scholars. If the people were to neglect the 
rights of the Scholars, and started not to return to them and in 
fact neglected them, and took ignorant figureheads and 
idealogues, how could they possibly return to the Religion? 


‘ Refer to Taysir al-Karim al-Rahman, from edition that is printed in the margin of 
the Glorious Qur'an (p. 190). Also compare this with what was written in Mahasin al- 
Ta’wil by al-Qasimt (5/324-326). 

? Related by Ahmad in al-Musnad (al-Risdlah, 8/440, no. 4725, 9/51, no. 5007, 9/395, 

5562); and by Abii Dawiid (no. 3462), Abii Ya‘la in his Musnad (10/29, no. 5659) and 
al-Bayhaqi in al-Sunan al-Kubra (5/316). Those who checked the Musnad declared 
this narration to be weak however the checker of the Musnad of Abii Ya'la indicated 
that it is sound (hasan). Shaykh al-Albani has authenticated this narration due to 
its multiple chains of narration and has included it in his Silsilah al-Ahadith al- 
Sahihah (no. 11). This hadith has a supporting narration that has been narrated 
upon Ibn Mas‘iid, which is marfu‘ (hadith of the Prophet), “Do not take to the estate, 

so much so that you begin to desire the life of this world.” This hadith has been 
‘collected by Ahmad in al-Musnad (al-Risdlah, 6 /54, no. 3579), al- Tirmidhi and al- 
Hakim. It was included by Shaykh al-Albani in his Silsilah al-Ahadith al-Sahihah (no. 

13). 
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The Religion is as it was described in the narration of Jibril 

_ wherein Islam, iman, ihsan and the signs of the Day of Judgment 

were mentioned. It is mentioned at the end of this narration 
[that ‘Umar said], “Then he left (meaning the questioner who 
came forth with a strange appearance). I remained for some 
time. Then he (4) said to me, “O ‘Umar, do you know who the 
questioner was?” I replied, Allah and His Messenger know best. 
He said, “That was Jibril who came to you to teach you your 
Religion. ” 


If the Scholars are eliminated and the people take for 
themselves ignorant figureheads and ideologues, then who will 
guide the people back to their Religion? How could they ever 
hope to remove the condition of disgrace and humiliation 

without the Scholars? 


From phen is that this isa ie ees from the path af the 
Believers which is a conduct that carries the threat of the 


Hellfire for those who adopt it. 


| | iid Allah (az) said, 
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“And whoever opposes the Messenger after guidance 
has been made clear to him, and follows other than the. 
way of the Believers; We will direct him towards the 

path which he has chosen, and burn him in Hell - and . 
ak an evil destination.” [Sirah al-Ni isa °4:115] 


once: the ee that result from gecocinediia rights of 
the Scholars is contradicting the command of the Messenger of 


* Related by Muslim in (no. 8), upon the authority of ‘Umar Ibn al-Khattab (<5). 
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Allah (&) to respect the Scholars, preserve their rights and > 
avoid harming them. 


And Allah (8%) sald, 


pine I ad ol cal ge agit ‘yall 4528 p 
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“So let those who oppose his order [beware] lest an 
affliction befall them or a severe punishment.” _ 
| [Sarah al-Niir 24:63] 


Amongst the harms of neglecting the rights of the Scholars is 
agreeing with the people of innovation (bid‘ah) and desires, and 
resembling them. This is because it is from the way of the 
people of innovation (bid‘ah) and desires to belittle the 
Scholars. Examine, if you will, the various sects and groups that 
have opposed the guidance of the Messenger (8) and that 
which the companions were upon, and you will most certainly 
find this trait. As for the Shiah then their affair is well-known.’ 

The Kharijites (Khawarij), then their true state has been 
documented and mentioned’. The Mu'tazilah, then their 
situation is notorious.’ The Sifis and their attacks upon the 


* They have rejected the Companions and condemned them all except for the 
people of the Prophetic household and whoever else they claim supported them. 

* They did not restrict themselves to attacking and belittling the Companions; they 
actually fought against them. | 
* They label the people of the Sunnah as: al-Hashwiyyah and say that they are the 
carriers of books and that they do not possess any knowledge. In the book, al- 
Du‘afa’ (3/285), of al-Ugayli, there occurs: Ismail Ibn ‘Ulayyah reported from al- 
Yas‘ Abii Sa‘dah that he said, “Wasil was speaking one day and ‘Amr ibn ‘Ubayd 
said: Listen! The speech of al-Hasan, Ibn Sirin, al-Nakha’, and al-Sha‘bi is nothing 
more than a discarded menstrual rag.” WAsil ibn ‘Ata and‘Amr ibn Upayaat are the | 
heads of the Mu'tazilah. | 


’ Scholars of the Book (the Qur pay er the Sunnah maw also been 
noticed.’ 


| You will not find a sect, group or faction that deviates from the 
straight path and exits from the way of the Believers except 
that they speak ill of the scholars, ridicule and attack them, 
neglect their rights and take the ignorant ones as figureheads 
~ and idealogues. | 


5) said, “It was narrated that one of the leaders of 
the people of innovation (bid‘ah) wanted to give precedence to 
al-Kalam [or what is generally considered rhetoric and 
philosophical conjecture] over figh (Islamic jurisprudence). So 
this individual used to say, ‘The knowledge of al-ShafiT and Abi 
Hanifah does not extend beyond the pants of the women 
(referring to the rulings of menstruation and postnatal 
bleeding).’ This is the speech of these deviants, soo Allah fight 
them.”” 


Al-shatibi (3 


Also from the harms of neglecting the rights of the Scholars is 
that this results in the people falling into misguidance and 
them departing from the path of guidance and correctness. 
This is because the people will take the ignorant as leaders 
instead of the Scholars. They will consult them and they will — 
give religious rulings which are not based upon knowledge so | 
_ they will go astray. Thus, from the harms of this is s that ee 
will fall into misguidance. | 


This has been mentioned in the narration which was 
transmitted upon the authority of ‘Amr Ibn al-‘As («) who said, 
‘I heard the Messenger of Allah (8) say ‘Allah does not seize 
the knowledge by snatching it from the people. But rather He 
seizes the knowledge by the deaths of the Scholars. So if He 


* They sarcastically say about the people of the Sunnah: Your knowledge comes 
from the dead who have narrated from the dead while our knowledge comes from © 
the All Living who will never die. My heart tells me about ay Lord. 
? Refer to al-I'tisam (2/239) of al-Shatibi. 
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oS daccr not rape a single Scholar the peoake will take the ignorant: ao. 
as their leaders. These individuals will be questioned and they 
will issue rulings without inowiedge and as a result fhey: S07 
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sobs astray and lead others ast ray 


: 7 the ee of this hadith that is ee here i is, these individuals will be : a 


questioned and they will issue rulings without knowledge and as a _ 


result they go astray and lead others astray.” Look how he judged t that : | “ 


es are rasan and that ae & will ey others ata ee 


| Om oe | oe 


' Related by al-Bukhari (no. 100) and Muslim (no. 2673). 
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" The Third Objective 
The Way to Achieve Rectification Aveording * 
To the People of the Sunnah and the Jama ah 


Change is cor cline that Allah has decreed ior His creation. It has 


come in the hadith which was narrated by al-Irbad Ibn Sariyah (4) who 


said, “The Messenger of Allah (#) admonished us one day after the 


early morning Prayer. The admonition was heartfelt and eloquent and 


caused the-eyes to shed tears and the hearts to tremble. A man from 
amongst us said, ‘Certainly, it is as if this is a farewell admonition, so 
with what do you advise us, O Messenger of Allah (&)?’ He replied, ‘I 
advise you to fear Allah and to hear and obey those in authority over 
you even if it were an Abyssinnian slave. Indeed, whoever from 
- amongst you lives long will witness much division. And beware of 
newly invented matters for surely they are misguidance. Whoever from 
amongst you lives to witness this, then cling to my Sunnah and the way — 
_ of the Rightly Guided Khulaf@ [caliphs] who will c come after me and grab 

onto it with your molar teeth.” ae | 


According to the wording sf Ibn iis [al-‘Irbad ibn sariyahl said, 
‘Then the Messenger of Allah (8) said, ‘I have left you upon clear — 
~ guidance, its night is like its day. No one strays from it except that they 
are destroyed. Whoever from amongst you lives long after me will 
_ witness great differing. So adhere to what you know of my Sunnah and 
the Sunnah of my Rightly Guided Successors (caliphs), and hold onto it 
with your molar teeth. And obey the leader even if he is an Abyssinian 
slave. Verily the Believer is like a camel with a ring in its nose wherever 
you direct it, it will follow.” . 


The part of this narration which is relative here is his statement, 
“Whoever from amongst you lives long after me will witness great 


differing.” This means that change will occur after the death of the 
Messenger (a). | 


-* This hadith is established and the sources have been cited. _ 
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Another proof which substantiates what I have stated is what has been 
reported by Salim who said, “I heard Umm al-Darda’ say, ‘Abii ad-Darda’ 
came to me and he was angry.’ So I said to him, ‘What has upset you?’ 
He said, ‘By Allah, I do not recognize anything from the nation of 
Muhammad (##) except that they pray in congregation together.” 


Al-Hafiz Ibn Hajr (d.852H) said, “His statement, ‘That they pray in 
congregation’ means that they would do this together. The object 
(mafil) was omitted here and it is understood to be (taqdir) ‘Prayer or 
Prayers’. [Therefore, the meaning would be: That they pray the Prayers 
in congregation]. The intent of Abi al-Darda was that there was a 
deficiency and change that crept into the actions of those individuals 
that he was referring to except for their gathering to perform the 
Prayer in congregation. This matter is relative [to his time]. This is 
because the condition of the people during the time of prophethood 
was far more complete than the state of the people after this period. 
Then the condition of the people during the time of the two Shaykhs 
_ [Abi Bakr and ‘Umar (‘+)] was far more complete than the state of the 
people after this period. It is as if Abii al-Darda made this statement — 
_ towards the latter portion of his life, and this was towards the end of 
_ the Caliphate of ‘Uthman (#5). If this praiseworthy generation was 
described by Abi al-Darda in this fashion, then what could be said > 
about the generations that followed all the way up until our time?” 


Thus, change has already occurred in this nation. That is why the 
Messenger of Allah (#8) informed us concerning the revival of the 
Religion. Abi Hurayrah (#) narrated that the Messenger of Allah (#) 
said, “Indeed, Allah sends to this nation at the head of “yey one 
hundred years those who will revive its Religion.” 


The meaning of revival, as explained in ‘Awn al-Ma‘bid, is to revive 
acting upon those things found in the Book (the Quran) and the Sunnah 
that had been effaced, to command in accordance to them and to curb 


* Related by al-Bukhari (no. 650). : 
? Refer to Fath al-Bari (2/138) of Ibn Hajr and Ighathah fee Gy 207) of Ibn al- 
Qayyim. | 

* Related by Abii Dawiid (no. 4291). . 
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and subdue innovations (bid‘ah) and newly invented matters in the > 
Religion. | 7 


So there has been change and differences have occurred in comparison 
to the original state of affairs [of this nation]. The cure for this is to 
return to the Religion. This is the meaning of rectification. 

The correct way to achieve rectification according to those who follow 


the pious predecessors (al-Salaf al-Salih), the People of the Sunnah and 
the Jama‘ah is contained within five key guidelines, and they are: 


COB OO 
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| The First Measure 
T he Beginning and Foundation of this Rectification 
is the Worship of Allah and Singling Him Out with. 
[slamic Monotheism e. 


This was the call of all of the Prophets, since every Prophet » was s sent 
Allah to his people with this Dsaee, 


— And Allah (a8) said, 


sas a8 a |g aol el 3 lyaes stg. 
(Os Kt 


“and sertdialy We have sent to every nation a 
Messenger [commanding them to] worship Allah alone 
and avoid the taghit. From among them were those 
whom Allah guided, and among them were those for 
whom misguidance was [deservedly] decreed. So travel 
throughout the earth and consider the plight of those 
who denied [the truth].” [Stirah al-Nahl 16:36] 


And concerning Noah [Nah] (E23 4), Allah (3%) said, 
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“Indeed, We have sent Noah (Nih) to his people, and he 


said: O my people, worship Allah; you have no deity 


other than Him. Certainly, I fear for you the 


punishment of an overwhelming Day.” 
| | isdrah al-A‘raf 7:59] 


And concerning Hiid (see (a a), Allah (a) aa 


| “and to ‘[the people of] ‘Ad, [we have sent] their 
brother Hid. He said: O my people, worship Allah; you 


have no deity other than Him. Will you not then fear 


Him?” 7 [Sarah al-A‘ raf 7: 65] 


And concerning Salih (x8) 5), Allah (38) s od 


(QO 


“and to [the people of] Thamiid, [we have sent] their 
brother Salih. He said: O my people, worship Allah; you 


have no deity other than Him. Surely, clear evidence 


has come to you from your Lord. This is the she-camel 
of Allah which is a sign for you. So allow it to eat from 


‘Allah’s land and do not harm it lest a painful torment 


should overcome you.’ [Sirah al-A ‘raf 7:73] 
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“And Allah Secs said, 
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sobs vata ica Cab el ai ibe os 


Sei iperit pS of HE Ee vn ae ai) ee 


et gy NG pel 5 Indes 5 as . 


Qa tk 2p 5s paws 5 iol Sas <n 


J “and to’ The: secple a Madyan, [we have sail their | 
~ brother Shu’ ayb, He said: O my people, worship Allah; 
you have no deity other than Him. Surely, clear 
evidence has come to you from your Lord. So honour) 
the scale and weigh goods appropriately; and do not 
. deprive people of what they are due. And do not bring — 
corruption to the earth after it has experienced so 
rectification. That is better for Bisse if you should be ee 
ge Believers.” [Sirah al- ‘A ‘raf 7: a5] | 7 


- | “and ¢ concerning Abraham [bri] (a8 2), Allah 8) oid 
| Ses isa ri fy wi a aa ? | 


— “And remember] pbtaham (brahim). when he said to 
his people: Worship Allah and fear Him. That is best for : 
| you, 7 you should know. ” [urate al- ‘Ankabiit 29: gate) 


This is etectly’ what the wiessbriget aE Allah. @ did when’ he sent — 


Mu‘adh Ibn Jabal (48) to the people of Yemen, he said to him, “You are _ | 
going to a nation from the People of the Book. So let the first thing that 


: you call them to be the T Tawhid of Allah [to worship Allah alone without 
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any partners). If they accept that, then inform them that Allah has 
obligated upon them five prayers to be performed during their day and 


night. If they establish the Prayer, then inform them that Allah has 


made obligatory upon them zakah which must be taken from their 
wealth. It is to be taken from their rich and re-distributed amongst the 
poor from amongst them. And if they obey you in this, then take from 
them zakah but beware of the most valuable of their wealth. oe 


This is the very reason | why Allah &) created Ale Jim nand mankind. He 
(SS) said, 


-<@oies sii Sos His Li5> 


“And I [Allah] did not create the Jinn nor mankind 
except that they should worship Me.” | 
[Sirah al-Dhariyat 51:56] 


Those people who call to rectification but base their call to rectification 


upon a political agenda, economics and financial issues or the 
redistribution of wealth or the like of this, then these people have 
engaged in actions that oppose the ve of a Messenger 8) and are 
thus rejected. 


Whoever desires rectification but does not make the establishment of 


Tawhid the basis of his call and his goal has certainly opposed the 
methodology of the Prophets and has abandoned the legislated means 
of rectification as understood by the people of the Sunnah and the 
Jama‘ah. | 


Look at those who presently claim that they are working towards 


rectification and even take upon this name. You will find that they 
severely oppose this principle. The redistribution of wealth is all they 


discuss day and night, and opposing those in positions of authority is 
the focal point of their conversations. They have no concern with this 


1 Related by al-Bukhari (no. 737 2) and Muslim (no. 19). 
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measure to begin with except to “throw dust into the eyes” as the 
saying goes. As for the Salafis, the people of the Sunnah and the Jama‘ah 
then they firmly believe that the promise of Allah is true if they 
implement Islamic monotheism (Tawhid) and worhip Allah alone. — | 


[They believe that:] 


= Allah will grant tiein auhenien in the earth fuse as He fe granted 
it to those who preceded them. 

= Allah will establish them upon the Religion that He is iisleased 
with. | 

« Allah will replace their fear with peace and safety. 


Allah (38) said, 
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“Allah has deomnised those who believe among you, and 
do righteous good deeds, that He will certainly grant 
them authority in the earth, just as He granted it to 

those before them, and He will establish them upon 
- their Religion, which He has chosen for them [i.e. 
Islam]. And He will surely replace their fear with safety 
[provided] they worship Me while not associating 
anything with Me. But whoever disbelieves after this 
then they are the rebelliously disobedient.” : 
- [Sarah an-Niar 24:55]’ ie 


* Translator’s Note: Imam al-Sa’di (d.1376H) said in Taysir al-Karim al-Rahman (p. 
521) in explanation of this adyah, “This is one of His true promises whose meaning 
and accomplishment has been witnessed. He promised those who came with iman 
(true faith) and righteous and correct actions from this Ummah that He would 
cause them to be successors upon the earth, so that they are the ones in authority 
_ and in charge of the affairs. Further that He would establish their Religion, that 
which He was pleased with for them, which is the Religion of Islam which gained 
ascendancy over all of the religions. He was pleased with it for this Ummah, due to 
its excellency, nobility and His favours upon it, and He enabled them to establish it 
and to establish its laws and prescriptions, relating both to manifest and non- 
manifest matters, upon themselves and others, due to the people of the other 
~ religions and the rest of the disbelievers being conquered and humbled. 
He would change their condition of fear to one of security, since it was previously 
the case that one of them would not be able to manifest his Religion, and they 
_ suffered harm and injury from the disbelievers. The united body of the Muslims | 
was very small in number in comparison to the rest and the people of the earth 
combined to attack them and to hope for their downfall. 
So Allah promised them these things when the verse was sent down at a time when 
they did not witness ascendancy and establishment upon the earth, nor the ability 
to fully establish the Religion of Islam and full security such as would enable them 
to worship Allah, not associating anything with Him, in a state of not having fear . 
of anyone except Allah. 
The first and foremost part of this Ummah combined iman and righteous action to a 
degree surpassing everyone else, so He established them in the land and gave them 
authority over the people, and granted them the conquest of the East and the 
West. They attained full security and complete authority and establishment, sO this 
is one of the astounding signs of Allah. 
This applies until the Hour is established. Whenever this nation combines i iman and 
righteous action, then that which Allah promised will certainly occur. 
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| - The Second Measure® ee 
Rectification. Starts with the individual at it des not - : 
Start with the Community, nor the Leader or Other than | 
Him - in Reality each Person Should Start withtheir 
Own Self Hien. those who are Closest to Them and then. a 
| at hose who are Closest to Them iro r ea ee 


“allah A g) said, 
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7 : : “indeed, Allah will not chaste the condition of a a people 2 3 ao 
until they change what is within themselves.Andwhen 


Allah wants to punish a people, there is nothing that. oe oS co 
can repel it and they will find: besides: Him NORE 


oe protector." me (eorab al- Ra ‘d 13: 11) 


So the starting point is with one’ S ‘self then those who are closest and = 


ae then those who are closest. 


| allah ( és said, 


AD SiNieiasesh > 


: “and warn your tribe of near kindred.” | . ene 
[surah als shu'a ara’ 26: aa) 


ec Abii “uuiayah (ae) narrated that the Messenger of allah h () said,” “Give | 


charity. ” Then the man responded, “O Messenger of Allah (a), I possess ie . | 
a dinar.” Then he [the Messenger of Allah (#)] said, ‘ ‘Give it as charity 


tO yourself. : a he said, “T have another.’ ie Then he ithe Messenget of ‘e 
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Allah (&)] said, “Give it as charity to your wife.” Then he said, “I have 
another.” Then he [the Messenger of Allah (4)] said, “Give it as charity 
to your child.” Then he said, “I have another.” Then he [the Messenger 
of Allah (&%)] said, “Give it as charity to your servant.” Then he said, “I 
~ have another.” Then he [the Messenger of Allah (&)] said, “You know 

best what to do with it.” 


at this is the case in matters of charity, then what do you. think is the 
case when it pertains to rectification! | 


The path of rectification starts with the individual. 


The rectification of the individual esas to the rectification of the 


S. family. 


The rectification of the a iads to the rectification of the 
neighborhood. - 


The rectification of the neighborhood leads to the rectification of the 


region. The rectification of the region leads to the rectification of the _ 


country. The rectification of the country leads to the rectification of | 
this nation. The rectification of this nation leads to the rectification of 
the entire world. So beginning with oneself is the foundation. 
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Start with your own soul and prevent it from its transgression, 
If it ceases ae that, then you are truly wise. 


eomeoe 


, Related by al-Nisa’l (no. 2535) and Abii Dawiid (no. 1691). This hadith is sound. | 
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_ The Third Measure 
Knowledge Precedes Speech and Actions — 
Al-Bukhari (d.256H) entitled a chapter in his Sahih in Kitab al-‘Ilm, 


(Chapter: Knowledge cia speech and action due to the saying of 
Allah, 


“Know that none has the right to be worshipped except 
Allah.” [Sirah Muhammad 47:19] 


So He [Allah] began with knowledge. The Scholars are the inheritors of 
the Prophets. The Prophets left behind knowledge and whoever takes 
from it has taken a handsome share. Whoever sets out upon a path in 
search of knowledge Allah will make easy for him a path towards 

Paradise. | 


And Allah (8) said, 
€ \poletl oats Go aif SL!» 


“It is only those who have knowledge among His 
servants that fear Allah.” [Sirah Fatir 35:28] 


And He said, 
y g Ce ee vo 
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“And none will understand them except the people of 
knowledge.” [Sirah al-‘Ankabitt 29:43] 
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And He says, 
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| “And os will say: If only we had listened or 
contemplated, we would not be from among the people 
of the blazing Fire.” [Sirah al-Mulk 67:10] 


And He said, 
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“Are those who know equal to those who do 
not?” [Sirah az-Zumar 39:9] 


The Prophet (#) said, “Whomever Allah wants good for, He grants him 
~ understanding of the Religion.” And he (48) said, “Knowledge i is aquired 
through learning.” | 


Abi Dharr () said, “If you were to place a sword upon this -and he 
pointed towards the back of his neck- and then I thought that I could 
utter a word that I heard from the Prophet (#) before you were able to 
strike me, , then I would Bay it.” 


Ibn ‘Abbas said, “[The statement of Allah] ‘Be rabbaniyiin,’ means to be 
religious Scholars who are patient and wise. The term rabbani is applied 
to one who cultivates the people and teaches them the smaller issues of 
knowledge before the larger ones.”)’ 


The Religion is built upon two foundations: 


1. That we do not worship anything except Allah. 


* Related by al-Bukhari, The Book Of Knowledge, Chapter: Knowledge Precedes 
Speech and Actions. 
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2. That we a6 not worhip Allah except in the manner ‘that He has. 
legislated. | 


The meaning of this meastire is that it is upon the one who is calling to 

rectification to analyse closely that which he says and does to the 
extent that he is certain of his [speech and actions]. So that whatever 
transpires from him is based upon certainty of conviction that is based — 
on textual evidence. ) 


No one should set out upon a path that he claims is the a sf 
rectification unless he knows that it is something that has been 
legislated by Allah (88). He should never oppose the Sunnah in this. 


He does not stand up upon a pulpit and criticize the Muslim leaders, 
claiming that this brings about rectification because this opposes what 
the Messenger (4) has commanded us with. 


, lyad Ibn Ghunm (4) narrated that the Messenger of Allah (8) said, 
“Whoever wishes to sincerely advise a person in authority should not 


expose this publicly. Rather, he should take him by the hand and go 


into seclusion with him. If he accepts this from him then this is one 
| thing, and if not then he has fulfilled the duty that was upon him. oP, =. 


Similarly, : no one should use demonstrations as a way to bring about | 
rectification because this action was not from the Sunnah of the 


Messenger (4) nor was it from the Sunnah of the pious een (al- 
| Salaf al- Salih). | 


‘Thus, a ‘person should not speak or act except with knowledge « as 
knowledge pregede statements and. actions. | : 


COM OO 


1 Related by Ahmad (3/ 403) and Ibn Abi ‘Asim in the book al-Sunnah (2 /737, no. 
1130). The individual that checked Ibn Abi ‘Asim, Assistant Professor Basim al- 
Jawabirah, said, ‘ ‘Its chain is authentic.” 
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The Fourth Measure > 
His Knowledge Should be in Accordanice to 
The Understanding of the Pious Predecessors. 
(al- Sa laf al al-Sa lih) 


Mu wiyah I Ibn AbT sufsin (2s) stood up amongst us and said, “Indeed, 
the Messenger of Allah (&) stood up before us and said, ‘Verily, those 
who preceded you from the people of the book divided into seventy- _ 
two sects; and this nation will divide into seventy-three sects. Seventy- _ 


two of these sects will inhabit the Hellfire while one will be in Paradise. — 
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That one sect is the Jama‘ah. 


There is no safety in following any methodology unless it is the 
| methodology of the Jama ‘ah. | | 


This is the way of the Believers as Allah (88) said, 


a rw ee ata Jus ae We : real 
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“And whoever opposes the Messenger after guidance 
has been made clear to him, and follows other than the 
way of the believers; We will direct him towards the 
path which he has chosen, and burn him in Hell - and 
what an evil destination.” [Sirah an-Nis4’4:115] 


* Related by Ahmad in his Musnad (4/102), Abi Dawiid (no. 4597), al-Ajurri in his 

book al-Shar‘tyyah (checked edition, 1/132). This narration is authenticated due to 
_ supporting narrations (sahih li ghayrhi), and some alluded to the possibility of it 
being mutawatir. This narration has also been authenticated by the one who 
performed the checking of the book Jami‘ al-Usial (10/32) and by al-Albani in his 
Silsilah al-Ahadith al-Sahihah (no. 204). Al-Albani also mentioned a number of 


narrations that provide further textual support for this narration. Refer toNazmal- 


Mutanathir min al-Hadith al-Mutawatir (p. 32-34). 
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Whoever desires to attain knowledge should adhere to the way of the 
believers and he should not follow in the footsteps of the people of 
differing and sectarianism from those sects that oppose that which the 
Messenger (4) and his Companions () were upon. 


These are the guidelines for rectification, which if anyone was to 
oppose from those who claim to be proponents of rectification then 
they are considered to be amongst those who spread corruption. 


Allah (88) said, 
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“And when it is said to them, ‘Do not cause corruption 
in the earth,’ they say, ‘We are only people of 
rectification.’ Indeed, they are the ones who spread 
corruption, but they do not realize it.” 

[Sirah al-Bagarah 2:11-12] 


COMO 
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The Fifth Measure 


To Adorn Oneself when Calling [to Allah] with the 


_ Attributes that have been Described in the Qur’an, the 


Prophetic Hadith and in the Narrations of the Salaf 


_ The following are some of those evidences: 


~ Allah (a) said, 
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“Say: This is my way; I invite unto Allah with insight; 
myself and those who follow me. And glorified is Allah; 
and I am not from those who direct worship to other 
than Him.” [Sirah Yisuf 12: 108] 


Allah (4%) said, 
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“Call to the way of your Lord with wisdom and good 
admonition; and argue with them in a manner which is 
better. Certainly, your Lord is the most knowledgeable 
- concerning who has strayed from His path and He is 
the most knowledgeable concerning whom is guided.” 


[Stirah al-Nahl 16:125] | 
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“O my son! Establish the eueer enjoin the good, and | 
forbid the evil, and endure with patience whatever _ 
_ afflicts you. Certainly, These are from the most 
| important of matters.” [Stirah Luqman 31:17] : 


‘Kishah, the wife of the Prophet Cy arene that the MeSeeneen of — 
Allah (&) said, “O ‘A’ishah, certainly Allah is gentle and He loves 
gentleness and He gives as a result of gentleness what He does not give 
because of harshness or anything other than it.’ ' [Agreed upon] - | 


Sa‘id Ibn Abi Burdah said upon the authority of his father who narrated 


from his father [the grandfather of Said Ibn Abi Burdah] that the 


: Prophet (4) said to Mu‘adh and Abii Misa as he sent them to Yemen, 
“Make things easy for the people and do not make things difficult, and 

give glad tidings and do not chase them away. Be cooperative and do 

not differ.” [Agreed upon] | | 


It beaonies clear from test textual sytdenses that - the essential 
| attributes that every caller (da ‘ityah) must exhibit i is: 


1. The First Attribute: Knowledge and understanding of lias he 
is calling to, what he is commanding and what he is 
prohibiting. 

2. The Second Attribute: That gentleness is observed when. 
inviting the people, when commanding them with good and. 
when forbidding them from evil. ‘Allah (8) said about His 

Messenger (#), 


1138 


a ae ? a Ge yooh i a ee or Pilea ress “i si 


Sater ZL 2 sae Bits 


eee 


a aide | ‘6 sare Bee 

“By the mercy of Allah [0 Muhammad], you were > 
lenient with them. And if you had been stern and harsh 
of heart, they would have disbanded from around you. — 


_ So excuse them and seek forgiveness for them and 


consult them in the matter. Then once you have made a 


_ decision, then rely upon Allah. Indeed, Allah loves 


those who rely upon Him.” [Sirah Ali-‘Imran 3:159] 


3. The Third Attribute: Forebearanice after having called the - 
people. He should not be hasty or become angry, and he 
should suppress his anger. 

4, The Fourth Attribute: Being patient after calling the neople. 
Surely those who call the people to the way of Allah are often — 

_ subjected to harm as a result of their call so it upon them to be 
| Paitient. 


Ibn Taymiyyah (d.728H) said, “Promoting the Sunnah and forbidding 
innovation (bid‘ah) is considered to be commanding the good and 
forbidding evil and it is amongst the best of the righteous deeds. It is 

obligatory that this is done seeking the pleasure of Allah and in 
accordance to what has been commanded. In the narration it is found | 
that whoever enjoins the good and forbids the evil must be: 


Knowledgeable concerning what he is commanding and 


_ forbidding. 


Gentle in his attempt to enjoin a the good and forbid the 
evil. | 


Forebearing when enjoining g [the good] and forbidding 
[the evil]. | 
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Knowledge precedes the command, gentleness accompanies it and 
forebearance follows it. If this individual was not knowledgeable, then 
it would be inappropriate for him to take a stance upon an issue of 
which he has no knowledge. 


If he was knowledgeable but not gentle then he would be like the 
doctor who lacks gentleness and is harsh with the sick, and this would 
not be tolerated from him. It is also similar to the educator who is 
rough and as such children do not benefit from him. 


Allah (&) said to Musa and Harin, 
woe habe ME FE te bey 
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“And speak to him gently so that perhaps he may 
accept the admonition or fear [Allah].” 
[Sirah Ta Ha 20:44] 


Whenever someone enjoins the good and forbids the evil, they are 
likely to be harmed so they should be patient and forebearing. 


As Allah (#8) said, 
Ub iol Ri ye Soy Ash yh uel! “> 
a 22 


opr eo Heo) aout: 


“O my son! Establish the prayer, enjoin the good, and 
forbid the evil, and endure with patience whatever 
afflicts you. Certainly, These are from the most 
important of matters.” [Sirah Luqman 31:17] 
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Allah has commanded His Prophet with paitience upon the harm of the 
idolators in various places [throughout the Quran] and he is without 


doubt the Imam [leader and example] of those who enjoin the good and 
forbid the evil.”* 


Ibn Taymiyyah (d.728H) also said, “Gentleness is the path to enjoin the 
good and forbid the evil, and that is why it is said, ‘Let your enjoinment 
of Bed) be good and let your forbiddance of evil not be evil.’ ie 


\) 
COM Oe 


‘ Refer to Minhgj al-Sunnah al-Nabawiyyah (5/254-255) of Ibn Taymiyyah. 
* Refer to al-Istiqamah (2/210-211). Also compare this passage to what is found in 
Majmit al-Fatawa (28/126). 
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Conclusion 


I will close with some words which are an encouragement to adhere to 
the Sunnah and learn the Religion, and these words are from the speech 
of the Imams. | 


It is ore upon Abi. al- Aliyah (d.90H) ‘et he said, “Learn islam, | 
and if you learn it do not turn away from it. Stick to the Straight Path 
for verily it is Islam. And do not deviate from this path, to the right or 
to the left. It is likewise incumbent upon you to adhere to the Sunnah of 
your EDP and that which his Companions v were upon.” 


And in a version of this narration collected by al-Ajurri, “The Sunnah of 
his Companions before a group that appeared in their midst killed [this] 
Companion and before they did what they did. We read the Qur'an 
fifteen years before they killed this Companion and before they did 
what they did. Beware of these desires which inspire enmity and hatred — 
between the people.”" | | 


Al-Shafit (#8) said, “Whoever studies the Qur’an becomes of great — 
worth. Whoever speaks regarding jurisprudence (figh) his stature will 
be raised. Whoever writes down hadith his arguments become strong. 
Whoever studies arithmetic will aquire firm judgement and 
intelligence. Whoever does not protect himself will not benefit from his 
knowledge.” | 


) said, “In adhering to his Sunnah (i) lies complete 
security and an assortment of virtue and nobility. Its light will never be 
extinguished and its evidence will never be disproven. Whoever 
adheres to it is safe and whoever opposes it is blamed. This is because it 


rb Hibban (#% 


1 This narration is authentic. It was collected by Ibn Waddah in al-Bida‘ wa al-Nahi 
‘anha (p. 39) and declared authentic by the individual who provided the checking 
for Miftah al-Jannah - may Allah grant him success - (p. 138); and by al-Ajurri in al- 
Shariah (1/124, no. 19) and it was also declared authentic by the individual who 
checked this book; and by Ibn Battah in his book, al- Ibanah (1/ 299 & 338, no. 136, 
202) with a shorter wording that is similar. i. | | 
_ ? Refer to Siyar Alam al-Nubala’ (10/24) of al-Dhahabti. 
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is a fortified stronghold at a pillar of support whose virtues are 
evident and whose rope is firm. — 


Whoever adheres to it will prevail, and whoever desires other than ‘it 
will perish. Those who cling to it are from the people of ee and 


_ bliss in the hereafter and people who are envied in this life.”* _ 


fhis-completes this conclusion and it brings a book to cadisie all 


praise is due to Allah, who by His blessings and favour, righteous” 


_ actions are accomplished. Glory is to You, O Allah, and praise is to You. 


I bear witness that there is none worthy of worship but You. I seek 
Your forgiveness and repent to You. Send praise, O Allah, upon — 
Muhammad and upon the family of Muhammad just as you bestowed 
your praise upon Abraham [Ibrahim] and upon the family of Abraham 
[Ibrahim]. Indeed, You are Praiseworthy, Most Glorious. O Allah, bless — 


Muhammad and the family of Muhammad as you have blessed 


Abraham [Ibrahim] and the family of Abraham [Ibrahim]. Indeed, You | 
are are Praiseworthy, Most Glorious. | 


~ 1 Refer to Sahih Ibn Hibban (al-Ihsan, 1/86). 
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Glossary 


hyah: Oo aya) “ sign,” a verse of the Qur‘an. 

Ahad: a narration which has not reached the level of mutawatir. 
Ahadith: see hadith. 

-’Alayhis-salam: “may Allah (38) protect and preserve him.” It is said 
after the name of a Prophet of Allah or after the name of an Angel. 
Ansar: “helpers;” the Muslims of al-Madinah who supported the 
Muslims who migrated from Makkah. | 
’Arsh: Throne of Allah (3). 

’Asr: the afternoon Prayer. 

Awliya‘: see Wali. — 


Bid’ah: Heresy (any innovatory practice). 
Buraq: An animal bigger than a donkey and smaller than a horse on 
which the Prophet (#) went for the Mi’rdj. 


Dai: one engaged in da’wah, caller. 

Da’aef: “weak,” unauthentic narration. 

~ Da’wah: invitation, call to Allah (#8). 

Din: a completed way of life prescribed by Allah (a8). 

Dhikr: (pl. adhkar) remembrance of Allah (2€) with the heart, sayings of 
the tongue and actions of our limbs. 
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Iman: faith, to affirm all that was revealed to the Prophet. 


Fahish: one who talks evil. 


_Fard Kifayah: collective obligation - if fulfilled by a part of the 


community then the rest are not obligated. 
Fatwa: (pl. fatawa) religious verdicts. 


_ Faqih: A Scholar who can give religious verdicts. 


Figh: Islamic jurisprudence, understanding. 
Fitnah: (pl. fitan) Trials, persecution, conflicts and strifes. 
Fitrah: the natural disposition that one is born upon. 


Ghulii: going to an extreme. 
Ghusl: A ceremonial bath necessary for the one who is in a state of 
Janabah. | 


Hadith: (pl. ahadih) the saying, actions and approvals narrated from the 


Prophet (4). 


Halal: lawful. 

Hanif: pure Islamic Monotheism (worshipping Allah alone and ree 
else). | 

Haram: unlawful and forbidden. | 
Hasan: fine, good; a term used for an authentic hadith, which does not 
reach the level of Sahih. 

Harj: killing. 

Al-Haririyyah: an especially un-orthodox religious sect that branched 
off from the Khawarij. 

Hijrah: migration from the land of Shirk to the land of Islam. 
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‘Hukm: a judgment of legal decision (especially of Allah). — 


"Ibadah: worship, worship of Allah. | 
thsan: worshipping Allah as though you see Him. However, since you 
cannot see Him, then know that He sees you. 
Ijma’: consensus, a unified opinion of Scholars regarding a certain issue. 
Ijtihad: exertion of effort; the es of arriving ata reasoned aecision 
_ by a Scholar on an issue. 
Imam: leaders; leaders in Prayer, kiiowledge in figh, leailer ofa state. 
_Isnad: the chain of narrators aoe the collector of the saying to the 
person quoted. 
-Istikharah: a Prayer consisting of two units rake ah) asking Allah fo 
guidance. © 
Istiwa: ascending; the ascending of Allah above the Throne (in the 
manner that befits His is Majesty). 


J 


Janabah: state of a person after having seer intercourse or sexual 
discharge. , 

Janazah: (pl. jand‘iz): Funeral, 

Jihad: striving, struggling, fighting to make the Word of Allah supreme. | 
Jumu’ah: Friday. | 

Jinn: invisible creation, created by Allah from smokeless fire. 

Junub: a person who is in the state of janabah. 


-Ka’bah: a square stone building in al-Masjidul-Haram (the great mosque 
in Makkah which Muslims go to for pilgrimage and which all Muslims 
direct their face in Prayer). , | 
Al-Kaba‘ir: the major sins. : | 
Khariji: (pl. Khawarij): those who aeeiaed that a Muslim. becomes a 

: disbeliever due to committing a major sin alone. | ear oe 
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Khalifah: (pl. khulafa’): the bea of the Islamic government to whom the 
oath of allegiance is given. 2 
Khilafah: an Islamic state. 


Khutbah: (person khatib), welisiods talk ee 


Kufr: Vag kafir) act of disbelief in the ee of Islam. 


Madhhab: position or opinion of a - scholar; school of 1slamic 
Jurisprudence. | 
Makrih: not approved of, undesirable from the point ne view of 


Religion, although not punishable. 


Manhaj: way; method; methodology. 

Marfa’: raised; a narration attributed to the Prophet (4). — 
Masjid: mosque. — 

Mawbiqat: great destructive sins. 

Mudallis: one who practises tadlis. 


Muhéjir: (pl. muhdjiriin, muhdjirin) one who migrated oe the iad of 


the disbelievers to the land of the Muslims for the sake of Allah. 
Muhaddith: scholar of the science of hadith. | 

Mufti: one who gives fatawa. | 

Mujahid: (pl. mujahidiin): a Muslim warrior in jihad. 

Mujtahid: one who is qualified to pass judgment using ijtihad. 

Munkar: “rejected;” a narration which is un- authentic itself and 
contradicts and authentic narrations. 

Muaallid: one who practices taglid. 

Mushrik: (pl. mushrikdn) polytheists, pagans and disbelievers in the 
oneness of Allah (4%) and His Messenger (#). | 

Mustahabb: recommended; an action if at it is not punishable and if 
done it is rewardable. 

Muttaqiin: those who are pious. 

Mutawatir: a hadith which is narrated by a very large mimbet of 
reporters, such that it cannot be supported that they all agreed upon a 
lie. 

Muwahhid: (pl. nanidhnitae) one who unifies all of his worship and 
directs it to Allah alone. | 


_ Mawdi’: fabricated; spurious; invented (narration). 
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Mawgif: stopped; a narration from a Companion (not going back to the 
Prophet ()). 

Mawsil: “connected;” a continuous isndd (can be ateapel back to the 
Prophet (4)). ; | | : 7 PROS, 


N- 


Nafilah: (pl. nawafil) Optional practice of worship, 
Niyyah: intention from the heart. 
Nusuk: a sacrifice. 


Q 


Qadar: Divine pre- -srdsinmsit: that which Allah has ordained for his 
creation. 

-Qiblah: the direction the Muslims face during Prayer. 

Qiyds: analogical deduction of Islamic laws. New laws are deduced from 
old laws based upon similarity between their causes. 

Quniit: “devotion;” a special supplication while standing in the Prayer. 
Quraysh: one of the greatest tribes in Arabia in the pre-Islamic ee 
of Ignorance. The Prophet (4) belonged to this tribe. 


I 4 


Rafidi: the correct title for the extreme Shiah. Those who bear malice 
and grudges against the noble Companions to the extent that they 
declare them to be apostates. They also hold that the Qur‘an which the 
Muslims have is neither complete nor preserved from corruption. 
Ramadan: the ninth month of Islamic calendar, in which Muslims 
observe fasting. | 
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sahabah: “aslints who met the =e (2) believing in him and died 
believing in him. 

Sahih: authentic, the highest rank of classification of authentic ahadith. 
Salaf/Salafus-Salihin: pious predecessors; the Muslims of the first three 
generations: the companions, the successors and their successors. 

Salafi: one who ascribes oneself to the salaf and follows their way. 

Sirah: the life story of the Prophet (4). 

Shar’’ah: the divine code of law of Islam. 

Shawwal: the month after Ramadan. 

Shaytan: Satan | 
Shi’ah: (see Rafidi) a collective name for various sects ts claiming love for 
Ahlul-Bayt. 

Shirk: associating partners with Allah directly or indirectly; 
compromising any aspects of Tawhid. | 

Stirah: a chapter of the Qur'an _ 

Sunnah: “example, practice;” the way of life of the Prophet (8), 
consisting of his words, actions and silent approvals. The Sunnah is 
contained in various ahadith. 


Tabi’: (pl. tabi’in) the ee after the Companions of the Prophet 
(ds). 

Tafsir: explanation of ‘he Qur‘an. 

Taghit: anything worshiped other than the real God (Allah) é; e. false 
deities). 

Tahajjud: voluntary, recommended Prayer between the compulsory 
prayers of ’Isha’ and Fajr. 

Takhrij: to reference a hadith to its sources and analyze its isnads. 

Taqlid: blind following; to follow someone’s opinion (madhhab) without 
evidence. 

Taqwa: acting in obedience to Allah, hoping for His mercy upon light 
from Him and taqwa is leaving acts of disobedience, out nee fear of Him, 
upon light from Him. 
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Tarjamah: notes about a reporter of hadith. 

Tawwaf: the circumambulation of the ka’bah. 

Tawhid: Islamic Monotheism. The Oneness of Allah. Believing and 
acting upon His rans His cee of Worship ee Names and 
Attributes. | ue 


Uhud: A well known mountain in al-Madinah. One of the greatest | 
battles in Islamic history came at its foot. This is called Ghazwah Uhud. 


— "Ulama‘: (singular: ’alim) scholars. 


Umm: mother of, used as an identification. 

Ummah: “nation”, the Muslims as a whole. oe oe 

"Umrah: a visit to Makkah during which one performs the tawwaf 
around the Ka’bah and the Sa7 between as-Saja and al-Marwah. ‘It is 
called the lesser Hajj. ot 7 

Usiil: the fundamentals. 


Wahyi: the revelation or inspiration of Allah to His Prophets. : 
Wahdatul-Wujiid: the belief that everything in existence is infact Allah. | 
This deviant belief is held by many Siifis. 

Wakil: disposer of affairs. 

Witr: “odd;” the last Prayer at the night, which consists of odd number 
of raka’at (units). - | 

Walimah: the wedding feast. : | 

Wasilah: the means of approach « or achieving | His closeness to allah by 
getting His favours. 

Wuda’: an ablution (ritual washing) that | is performed before Prayer = 
and. other kinds of worship. 
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_ Yaqin: perfect absolute faith. 


Yathrib: one of the names of al- ‘Madinah. 
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— Zakat: charity that is obligatory on everyone who has wealth over and 


above a certain limit over which a year has passed (2.5 5% of saved 


wealth). | | 
| zakatul.Fitr: an obligatory charity by the Muslims to be given to the | 


poor before the Prayer of Idul-Fitr. — 
Zamzam: the sacred water inside the haram (the grand mosque) at 


Makkah. 
| Zanadigah: atheists, heretics. 
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OUR CALL TO THE UMMAH! 


[1]: We believe in Allah and His Names and Attributes, as they were 
mentioned in the Book of Allah and in the Sunnah of the Messenger of 
Allah (8), without tahrif (distortion), nor ta‘wil (figurative 
interpretation), nor tamthil (making a likeness), nor tashbih 
(resemblance), nor ta’til (denial). | 


[2]: We love the Companions (:#) of the Messenger of Allah (#), and we 
hate those who speak against them. We believe that to speak ill of them 
is to speak ill of the Religion, because they are the ones who conveyed 
it to us. And we love the Family of the Prophet (8) with love that is 
permitted by the Shariah. "Imran Ibn Husayn (#) said, “O people! 
- Learn the knowledge of the Religion from us, if you do not do so, then 
you will certainly be misguided.” | 


[3]: We love the People of Hadith and all of the salaf of the Ummah from 
Ahlus-Sunnah. Imam Shatibi (d.790H) - # - said, “The Salafus-Salih, the 
Companions, the tabiin and their successors knew the Qur‘an, its 
sciences and its meanings the best.”” 


[4]: We despise ‘ilmul-kalém (knowledge of theological rhetoric), and we 
view it to be from amongst the greatest reasons for the division in the 
Ummah. 


[5]: We do not accept anything from the Books of figh (jurisprudence), 
nor from the Books of tafsir (explanation of the Qur‘an), nor from the 
ancient stories, nor from the Sirah (biography) of the Prophet (#8), 
except that which has been confirmed from Allah or from His 
Messenger (8). We do not mean that we have rejected them, nor do we 
claim that we are not in need of them. Rather, we benefit from the | 


* This explanation of our call has bin summarized from Tarjumah Abi ’Abdur-Rahman 
Mugbil Ibn Hadi al-Wadi’t (p. 135-142) of Mugqbil Ibn Hadi with minor additions from 
other sources. 

* Refer to al-Kifayah (p. 15) of al-Khatib al-Baghdadi. 

* Refer to al-Muwafigat (2/79) of ash-Shatibi. 
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discoveries of our Scholars and the jurists and other than them. 
However, we do not accept a ruling, except with an authentic proof. 


[6]: We do not write in our Books, nor do we cover in our lessons, nor 
do we give sermons with anything except the Qur‘an, or the authentic 
and authoritative hadith. And we detest what emanates from many 
Books and admonishers in terms of false stories and weak and 
fabricated ahadith. “Abdullah Ibnul-Mubarak (d.181H) - #8 - said, “The 


authentic ahadith are sufficient and the weak ahadith are not needed.” 


[7]: We do not perform takfir upon any Muslim aul to any sin, except 
Shirk with Allah, or the abandonment of Prayer, or apostasy. We seek 
refuge in Allah from that. 


[8]: W We aes that the Qur‘an is the Speech of Allah, it is not created. 


[9]: We hold that our ‘obligation is to co-operate with the group that 

traverses the methodology of the Book and the Sunnah, and what the 

Salaf of the Ummah were upon; in terms of calling to Allah the Glorified, — 
and being sincere in worship of Him, and warning from Shirk, 
innovations, and disobedience, and to advise all of the groups that 
oppose this.” ‘So co-operating upon righteousness and piety (taqwa) 
and mutual advising necessitates warning against evil and not co- | 
operating with the wicked.” 


[10]: We do not deem it correct to revolt against the Muslim rulers as 


long as they are Muslims, nor do we feel that revolutions bring about 
reconciliation. Rather, they corrupt the community. 


[11]: We hold that this multiplicity of present day parties is a reason for 
the division of the Muslims and their weakness. So therefore we set 


* Refer to al-Jami’ li-Akhlagir-Rawi (2/159) of as-Suyiti. _ 

* From a fatwa by the Committi of Major Scholars dated: 11/16/1417, (no. 18870). It 
was signed by al-’Allamah ’Abdul-’Aziz Ibn Baz, Shaykh ’Abdul-’Aziz Ibn ’Abdullah 
alush-Shaykh, Shaykh ’Abdullah Ibn ’Abdur-RahmAn al-Ghudayyan, Shaykh oa 
Ibn ’Abdullah Abii Zayd, and Shaykh Salih Ibn Fawzan al-Fawzan. 

* From the words of Shaykh Ibn Baz in al-Furgan magazine (issue no. 14, p. 15). 


133. 


about ‘freeing the minds from the fetters: of blind- follawtng: and the 
darkness ¢ of s sectarianism and party spirit.” ) 


[12]: We restrict our understanding of the Book of Allah and of the 
Sunnah of the Messenger of Allah (8) to the understanding of the Salaf 
of the Ummah from the Scholars of hadith, not the blind- followers: of 
their individuals. Rather, we take the truth from wherever it comes. 
And we know that there are those who claim Salafiyyah, yet Salafiyyah is 
free from them, since they bring to the society what Allah has 
prohibited. We believe in ‘cultivating the young generation upon this 
Islam, purified from all that we have mentioned, giving to them a — 
correct Islamic education from the start - without any influence from 
the disbelieving western education.” a 


[13]: We believe that politics is a part of the Religion, and those who try 
to separate the Religion from politics are oy attempting to > Gestncy 
the spaces and to spread chaos. | | 


rid]: We. ealeys there will be no none or victory fae the wiislinns 
until they return to the os of Allah and to the Sunnah of the 
| Messenes of Allah (4). - . 


[15]: We oppose nése who divide the Religion’ into  trivialities and : 
important i issues. And we know that this is a destructive da’wah. . 


[16]: We oppose those who put down the knowledge of the Sunnah, a 
say that this is not the time for it. Likewise, we oppose those who put 
down acting upon the Sunnah of the Messenger of Allah (@). : 


[17]: Our da’wah and our ‘agidah is more beloved to us than our own 
selves, our wealth and our offspring. So we are not prepared to part 
with it for gold, nor silver. We say this so that no one may have hope in - 
buying out our da’wah, nor should he think that it is is possible for him to 
purchase it from us for dinar or dirham. | 


From Fighul-wag?’ (p. 49) of al-Albani. - 
? From Fighul-Waqi’ (p. 51) of al-Albant. 
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[18]: We love the present day Scholars of the Sunnah and hope to _ 
_ benefit from them and regret the passing away of many of them. Imam _ 
‘Malik said (d. 179H) - ae | 
blood and you will be asked concerning it on the Day of Judgements SO 
look who youa are taking it from. = 


“The knowledge of hadith is your flesh and 


1 


=f fi9); We do not accept a fatwi except from the Hook of allah ae the | 
core Sunnah of the Messenger of Allah 8). | | 


These are slimpses into our ‘agidah atid our + da wah. ‘So ‘if one has any | 
objection to this, then we are prepared to accept advice if it is truthful, — 


and to refute it if it is erroneous, and to avoid it if it is stubborn 
| rejection. And Allah Knows best. | 


a Refer to al-Muhaddithul-Fasi (p. 416) and al-Kifayah (p. 21) of al-Khatib. | 
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